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Pentecost 2022 
 

The Pentecost series of sermons for 2022 was written by Dr Llewellyn 
MacMaster. He is currently the minister of URCSA SA Gestig in Belhar. He is 
also the moderator of the URCSA Synod of the Cape (Western and Eastern-
Cape)    
 
The sermons are very relevant and applicable for use during Pentecost 2022. 

However, it can also be used anytime during the liturgical year, as a series of 
sermons, but also as individual sermons. The series highlights various facets 
of the brokenness of our country and askes the important question: what 
should the church be doing? The Spirit of Pentecost has indeed been sent to 

lead us into the truth, and help us to discern what is really important, to fill 
us with God’s love, to empower us for our calling, to bring healing and console 

us, to renew communities, to create peace, justice, reconciliation and unity. 
For that we pray and work.     

 
We are very grateful to Dr Macmaster for a thorough, well written and 
extremely relevant series of sermons, and for the very handy background 

information he gleaned.   
 
Dr Eddie Orsmond and Dr Gideon van der Watt   
(CLF)   
 
 

 
 
 

 
 
 

 
 

 
 
 

 
 
 
 
 

Dr Llewellyn MacMaster and Prof Jaap Durand 
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Pentecost 2022 

The South Africa we pray for 
 
Introduction 
 
The church of Christ has been part of earthly reality since her birth, so the 
church exists within the socio-political and economic context of every age and 
generation. It is within this earthly reality that the church is called to live out 

her prophetic and priestly responsibilities. It has never been easy, but it has 
always been accompanied by many challenges. Unfortunately, the church has 
not always succeeded in living out her God-given calling.  
 
Nevertheless, it remains 
the church’s calling and 

responsibility, and it 
always begins with the 

responsibility for worship 
and intercession. 
 

This series, under the 
theme “The South Africa 
we pray for”, aims to lead 
congregations and 
believers to proclaim a 
message of hope under the 

power and inspiration of the Holy Spirit. It will feel like it is “hope against 
hope” because so many things and events in our country leave us feeling 
discouraged. More often, we feel we want to give up hope and much rather 

sing together in the choir of despair. In a sense, the series is a protest vote 
against everything that is wrong, and that goes against the South Africa we 
hoped for; for which many fought and many even paid the highest price. At the 

same time, the series is a reminder to the church that God is still on the throne, 
that Jesus Christ is still the Lord, and that the Holy Spirit is still powerfully at 

work, in and through us—yes, even without and despite us. It wants to remind 
us further of the power of prayer. Our Lord Jesus promised his followers: 
“Truly I tell you, whatever you bind on earth will be bound in heaven, and 

whatever you loose on earth will be loosed in heaven. Again, truly I tell you 

that if two of you on earth agree about anything they ask for, it will be done 
for them by my Father in heaven. For where two or three gather in my name, 
there am I with them” (Matthew 18:18-20). 
 
Over the next few days, may we agree with each other on the South Africa we 

would like to see so that we may “live peaceful and quiet lives (1 Timothy 2:2). 
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The series was written with church councillors and persons without theological 
training who will lead the services in many congregations. Of course, the 
ministers may add their own input as and if necessary. The themes also do not 

necessarily follow each other and can be used according to circumstances and 
preference. 
 
 
Breakdown 
 

1. “I know the plans I have for you,” says the Lord 
2. We pray for our rulers and leaders 
3. We pray for peace and an end to violence 
4. We pray for justice 
5. We pray for reconciliation 
6. We pray for food security and economic justice and against poverty, 

inequality and exploitation of people 
7. We pray for healthy relationships and families 

8. We pray for our children and youth 
9. We call and pray for God’s healing and betterment of our country 
10. We pray for unity and that the church will be a role model in every way 
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1 

God says, “I know the plans I have for you.” 
Jeremiah 29:1-14 

 
Introduction 
 
We’d like to kick off this series with a promise from the Lord. It is so important 

to remember and not forget that God spoke the first word and that everything 
we say and do in worship is our answer to God’s Word. Before we then 
immerse ourselves in the vision or dream for our country and what we will 
pray about over the next week or so, let’s look at a promise from the Lord that 
is quite familiar to us. 

 

Jeremiah 29:11. We love Jeremiah 29:11. Today, it is probably one of the most 
popular Bible verses among Christians. It contains a precious promise that 

embraces and appropriates believers all around the world. It brings comfort 
and assurance that God is in control and, more importantly, that God plans 
good things for us: 
 

Verse 11: “For I know the plans I have for you,” declares the Lord, “plans to 
prosper you and not to harm you, plans to give you hope and a future.” 
 
Still, it is important that we do not just grab text out of the air and use it. This 
particular text is more than often quoted out of context and used as a quick fix 

(almost like a headache pill or a drug that should give us a “kick”), which, of 
course, is not right. However, it helps greatly when we better understand the 
historical and literary context of a passage of Scripture – in doing so, the verses 

or passages in question acquire a deeper, more relevant and more powerful 
meaning for our own lives and context. Besides the historical and literary 
context, we can also look at the broader biblical context (also called the 

canonical context) to identify the patterns and themes of God’s actions. In this 

way, we can then link a passage or verse to God’s greater revelation and plan 
of salvation. 
 

The historical and literary context of Jeremiah 29:11 
 

Here, Jeremiah speaks to Jews who lived successively under the rule of the 
Egyptian and Babylonian empires and were subsequently exiled from 
Jerusalem to Babylonia. It was a deeply traumatic and sad part of their history, 
and they were literally stripped of their country, their religious symbols 
(including the temple), as well as their dignity. 

 
The literary context also helps us to get the right perspective on the verse. In 

Jeremiah 28, we read of the conflicting and contrasting prophecies of Jeremiah 
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and the false prophet Hananiah. Hananiah proclaimed to the exiles that God 
would break the yoke of Babylon and that they would return from exile within 
two years, and not even in 70 years as Jeremiah had said. Without a doubt, 

such a message would sound much more appealing to people in their 
oppression. Who wouldn’t want to see a favourable change in your darkness 
sooner? But it was a lie, and this message did not come from God. The result 
was that God swept Hananiah from the earth (Jeremiah 28:15-17). 
 

Regarding the false message 

of Hananiah, Jeremiah 
proclaimed that the exile in 
Babylon would continue for 
at least 70 years. A whole 
generation would die out 
there and not see the promise 

fulfilled. This was not 
necessarily a popular 

message, but Jeremiah 
consistently sought to 
remain faithful to the 

message the Lord had laid on 
his heart and tongue. The 
prophet’s safety and own 
interests were not as 
important to him as obeying 
the Lord. 

 
Jeremiah’s message to the 
exiles was that they should 

settle in Babylon — they had 
to build houses, marry, work, 
and even pray for peace and 

prosperity for the land where 
they were at that time 

(Jeremiah 29:4-10). This part 
of the message brings an 

important perspective that helps us not read the verses unilaterally or try to 

manipulate them into aligning with our self-centred interests. It also helps us 

to understand that where we are is where God wants to use us at the moment 
to make a difference, to help erect signs of God’s kingdom. It helps us 
distinguish between our will and God’s will, between our desired timing and 
God’s time plan. 
 

We could identify at least four themes from Jeremiah 29 that appear in the 
entire Bible (canonical context), thus affirming the truth and truthfulness of 
God’s promise to us today in our own context. 
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(1) God’s promises are true and good, and God is bound to the fulfilment 
of God’s promises: “For I know the plans I have for you,” declares the Lord, 

“plans to prosper you and not to harm you, plans to give you hope and a future” 
(v. 11). Compare, among others, 1 Kings 8:56; Psalm 105:8-10; Jeremiah 32:42; 
Luke 24:49; Romans 11:29; 2 Corinthians 1:20). 
 
(2) God listens to God’s people when they pray: Then you will call on me 
and come and pray to me, and I will listen to you (v. 12). Compare, among 

others, 2 Chronicles 7:12-16; Psalm 34:5; Matthew 7:11; James 5:14-18 
 
(3) God allows his people to find Him when they seek God: You will seek 
me and find me when you seek me with all your heart (v. 13). Compare, among 
others, Deuteronomy 4:29-31; 1 Chronicles 16:11-17; Isaiah 51:1-3; 55:6; 
Matthew 7:7. 

 
(4) God continually rescues God’s people from exile: I will be found by 

you,” declares the Lord, “and will bring you back from captivity. I will gather 
you from all the nations and places where I have banished you,” declares the 
Lord, “and will bring you back to the place from which I carried you into exile” 

(v. 14). Compare among others, Exodus 2:23; Psalm 144:11; Ezekiel 34:10-22; 
Colossians 1:13; 1 Peter 1:1 
 
Closing 
 
So, we could boldly say that God has good plans for us and our country. 

Therefore, we can also dream and pray for a country where prosperity will 
prevail by proclaiming a message of hope. 
However, it is also clear that we are called upon to commit ourselves to making 

a difference by helping to build the land and the prosperity of the city because, 
in the prosperity of the city and country, there is also prosperity for all of us 
(cf. Matt. Jeremiah 29:4-7). Amen. 

 
Prayers: 

Let’s: 
• Thank God for His promises and faithfulness. 
• Own God’s promises in Christ. 

• Dedicate ourselves in obedience to the Lord. 

• Ask and seek God’s will for us today. 
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2 

Pray for the authority and leadership of the 

country 
1 Timothy 2:1-8 

 
Introduction 
 

Not everyone is comfortable with the Biblical command to pray for the 
government of the day. Opposers of the Apartheid government found it 
difficult to obey without further ado as passages such as Romans 13 call on 
believers to be in subjection to the authorities or pray for “kings and all those 
in authority” (1 Timothy 2:2). Rather, some faith leaders have begun to pray 
for the fall of government. The late Archbishop Desmond Tutu, at one point, 

threatened that he would also start praying for the fall of the current ANC 
government if they did not change and put the interests of the people of the 

country first. 
 
Whatever our feelings and opinions, it remains the calling and responsibility 
to pray and intercede” that we may live peaceful and quiet lives in all godliness 

and holiness” (1 Timothy 2:2). Our “supplications, prayers, intercessions and 
prayers of thanks” certainly do not mean unconditional imitation and support 
for the government. 
 
 

 
 
 

 
 
 

 
 

 
 
 

 

 
 
 
1. We pray because we believe in God. 
 

It is very important that we remember who the God is to whom we pray. Our 
circumstances can easily make us forget; the giants we face may leave us 
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feeling so overwhelmed and anxious that we focus on them instead, forgetting 
about the omnipotence and greatness of our God. 
 

In this regard, the Apostolic Creed reminds us in the first article that we 
believe “in God the Father, the Almighty, the Creator of heaven and earth.” 
Your Father knows what you need before you ask him (Matthew 6:8). Our 
Father wants to give us only the best (Matthew 6:30); yes, God wants to give 
us life in abundance, toward the enemy and thief who comes only to steal and 
kill and exterminate (John 10:10). The God we believe in and to whom we pray 

is the Almighty, the Creator of heaven and earth—and God continues to sustain 
his creation.  
 
In the Old Testament, the so-called shema prayer or declaration of faith by the 
Israelites (prayed by Jews to this day) was a reminder to believers that not the 
other gods or idols, but the God of Israel, the God of Abraham, Isaac and Jacob, 

were the only true God. “Hear, Oh Israel: The Lord our God, the Lord is one” 
(Deuteronomy 6:4). Their God would never abandon them or let them down! 

 
If we simply looked at the world through human glasses, the question would 
very easily come to mind: Who really rules the world? We could easily conclude 

that evil was ruling. It is evil that determines the course of world history. It is 
the rulers — the political leaders and the rich — who rule and determine the 
lives of all of us. After all, we experience it daily. Whoever looks at the world 
in this way forgets what God has done and given in Christ. 
 
2. We pray because we believe in God’s dream for our country and the 

world. 
 
Paul brings his insistence on “supplications, prayers, intercession, and 

thanksgiving” for all people, for kings (those who rule) and for all who hold 
authority” in connection with the redemptive work of Christ. We could further 
trace this to the beginning of the creation story in Genesis 1, where we read at 

the end of the chapter: “God saw all that he had made, and it was very good” 
(Genesis 1:31). 

 
The prayers for the rulers should create the space and opportunity for the 
church so “that we may live peaceful and quiet lives in all godliness and 

holiness” (1 Timothy 2:2). 

 
God’s redemptive work in Christ Jesus not only concerns our spiritual life but 
involves the totality of our lives and circumstances. Jesus himself understands 
his preaching and mission in concrete, earthly terms: “The Spirit of the Lord 
is on me because he has anointed me to proclaim good news to the poor. He 

has sent me to proclaim freedom for the prisoners and recovery of sight for 
the blind, to set the oppressed free, to proclaim the year of the Lord’s favour” 
(Luke 4:18-19). 
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It is thus also clear that it can never be only about ourselves as a church and 
our self-preservation, but about the world. Paul emphasises that Christ Jesus 

“who gave himself as a ransom for all people” (v. 6), and God “wants all people 
to be saved and to come to a knowledge of the truth” (v. 4). 
 
3. Our prayers and intercession for the authorities and leadership of our 
country are also a protest vote against what is wrong and contrary to the 
kingdom of God. 

 
Jesus taught us to pray, “Thy kingdom come...” This prayer is directed to God 
the Father to establish his rulership on earth, to align earthly life and 
experience with the heavenly, the perfect —life as God originally intended it 
for us. Jesus’ opening sermon (cf. Mark 1:15; Luke 4:16), his miracles and 
teachings (e.g., some parables) and his interactions with people testify to the 

coming of the kingdom of God. Paul indicates important elements of the 
kingdom of God, namely righteousness, peace, and joy (Romans 14:17). When 

Jesus announces that “the kingdom of God is near,” He joins the message of 
the prophets of old who proclaimed God’s rule. Each time, the prophets 
reminded the people that Yahweh would restore His kingdom and that God 

would change the fate of God’s people.  
 
When we pray, “Thy kingdom come, thy will be done...” we continue to hold 
onto God’s dream for our country and the world. Prophetically, we lay down a 
protest vote against everything that goes against God’s will. At the same time, 
we commit ourselves to establishing God’s kingdom on earth. We somehow 

revert back to Genesis 1, where God creates man as the image of the Trinity, 
as God’s representative —to rule over and care for creation. We commit 
ourselves to establishing God’s kingdom through our dealings and walks. And 

at the same time, we confess to God that we have failed in our calling and 
responsibility. 
 

Closing 
 

Therefore, our prayers and intercession for the authorities and leaders do not 
mean blind following or unconditional support. However, we also guard 
against falling into despair or pessimism. In fact, our prayers as a protest vote 

are our testimony — we witness, protest, and take a stand against everything 

that goes against God’s kingdom, as we attest, protest, and work together on 
everything that the kingdom of God advocates and brings. 
 
In this time of Pentecost, we pray, unitedly and powerfully: Let Your kingdom 
come in every sphere of government. Let the political leaders and civil service 

workers, and all who make decisions about the well-being of the people, know 
that they will answer to You, “for Yours is the kingdom and the power and the 
glory.” 
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Let our congregation never shy away from our responsibility to pray and 
intercede “so that we may live a peaceful and quiet life, in all godliness and 

holiness.” 
 
May we be the difference we pray for. 
 
Prayers 

• Invite people to pray very specifically for political leaders by naming 

them where possible - national, provincial and local levels of 
government. 

• Pray for public service workers responsible for implementing policies in 
offices and service delivery points. 

• Pray for the prophetic voice of the church. The church’s voice should 
never be silenced. Also, pray that the church will never forsake her 

priestly/pastoral calling to assist people in need. 
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3 

Pray for peace and an end to violence in our 

country. 
Isaiah 9:5-6, Matthew 5:9, Romans 12:17-21 

 
 
Introduction 

 
The prevalence of violence in our country very easily loosens our tongues. Few 
topics bring about such a highly emotional response in humans. Despite the 
media being full of reports of violence, almost every one of us can tell a story 
about how we, our families, friends, colleagues or acquaintances are directly 
or indirectly affected by various forms of violence. Of course, there are also 

exceptional cases of violence, as we experienced and witnessed in Kwazulu-
Natal and Gauteng in July 2021. These events again make us realise the big 

trouble our country is in. 
 
The church of Christ must always guard against getting so used to the 

occurrence of violence that it dulls us. Therefore, we will always guard and 
speak out against the so-called normalisation of violence, regardless of the fact 
that violence has become part of our history and world of living over centuries 
and decades. This prevalence of violence has led to a reference to a “culture of 
violence” in South Africa. This “culture” has infused all facets of public life. It 
undermines the moral, interpersonal and social fabric of society. What is even 

more alarming today is how some political leaders irresponsibly fuel violent 
talks. Words carry power and are more often than not the trigger for other 
underlying factors that ignite influential people to violence. 

 
Too many adults also do not realise how they normalise violence through their 
own actions, and younger children and young people precede this. We must 

learn to better deal with and control our frustrations, aggression and conflict 
and not choose the easy option of violence.  

 
We simply need to become and be better role models because none of us is too 
distant or excluded from the violence. Peace is one of the central themes of the 

Bible and, we might add, of the history of humankind in general. It seems that 

humankind has already lost track of this early on. At the beginning of Genesis, 
we read of God’s satisfaction with God’s creation (cf. Matt. Genesis 1:31); 
however, in Genesis 3, we are told about the fall that was, so to speak, the 
beginning of the derailment. In Genesis 4, we read with shock and horror (or 
not, because we have become so accustomed to this story?) the story of the 

first murder, a fraternal murder that resulted from a heart full of envy and 
jealousy. Two chapters later, we are shocked by the comments that cut through 
your heart like a dagger: When the Lord saw that man’s wickedness on earth 
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was immense and that whatever he thought of in his heart was only evil, the 
Lord was sorry (saddened) that He had made man on earth. It grieved him into 
his heart… Before God, the earth was evil (corrupt) through and through: the 

earth was filled with violence” (Genesis 6:5-6, 11). 
 
In writing this message, the whole world is on edge and even fears a Third 
World War after Russia invaded Ukraine. 
 
We thank our Creator that His love for us burns strongly and that God refuses 

to give us up (cf. Hosea 11). At last, God sent His Son as our Saviour and 
Mediator to bring peace and reconciliation between God and man, work among 
men, and make it possible. 
 
1. Christ, our peace – Ephesians 2:14 
 

At the birth of Jesus, the angels announced with a hymn: “Glory to God in the 
highest heaven, and on earth peace to those on whom his favour rests” (Luke 

2:14). And so the prophecy of Isaiah is fulfilled that the Child born and given 
to us is called “Wonderful Counselor, Mighty God, Everlasting Father, Prince 
of Peace” (Isaiah 9:5-6). 

 
Ephesians 2:14 “For he himself is our peace, who has made the two groups one 
and has destroyed the barrier, the dividing wall of hostility”, and broken down 
the enmity through his body. Christ’s death is the basis on which Christians 
talk about peace.  
 

The peace that Christ brings is radical, comprehensive, far-reaching, and 
profound. The enmity that resulted from the sin between God and man is 
eliminated on the cross. Therefore, there is peace between us and God 

(Romans 5:1). The liberation that comes through this makes it possible for us 
to become and be new people (cf. 2 Corinthians 5:17). New people in Christ’s 
attitude and actions are driven by love, and they no longer judge their 

fellowman by human standards (2 Corinthians 5:14,16). New people in Christ 
bear the fruit of the Spirit for all to see: versus the practices of the flesh or 

sinful nature (including enmity, strife, jealousy, anger, selfishness, conflict, 
rift, and envy), they display love, joy, peace, patience, gentleness, and self-
control (Galatians 5:19-22). 

 

Faith in Christ and the radical transformation it brings in us does not make us 
passive. 
 
 
2. We are called to be peacemakers 

 
Matthew 5:9 “Blessed are the peacemakers, for they will be called children of 
God.” 



13 

 

 
There is a saying that we are called to be peacemakers, not peacekeepers. I 
suspect that we are reverting from “making peace” because risks accompany 

it; it makes us vulnerable; it comes more than often with many sacrifices; it is 
accompanied by confrontation. 
 
The absence of faith communities at peace initiatives within violence-stricken 
communities is being pointed out with good reason. It is very easy for us to 
talk and preach about peace, hiding behind the “excuse” that we pray and 

intercede (which is obviously an indispensable part of our exercise of faith and 
must remain! – “persevere in prayer” (Romans 12:12c). However, in following 
our Lord Jesus Christ, we are called to do more than that.  
 
The passage in Romans 12:9-21 expresses love in concrete and radical terms. 
These guidelines do not hang in the air. Rather than focusing on the conduct 

of the enemy or fellow believers, Paul emphasises the actions of the believer 
toward fellow man and the enemy. It is reminiscent of the Golden Rule, which 

Jesus puts in a positive rather than negative way: “So in everything, do to 
others what you would have them do to you, for this sums up the Law and the 
Prophets” (Matthew 7:12). God hereby draws attention to our own ethics, our 

own way of doing and living, rather than to the ethics of the enemy. 
 
Verses 17-21 address us directly within our situation in the country with so 
much nonsensical violence against innocent victims because before the Lord, 
it is not easy not to want to repay evil with evil or to want to avenge us — 
especially if my family, loved ones, and friends are affected by violence!  

 
In the words of Russel Botman: “The battle for peace was framed in the fight 
of God against the evil one, completed in the life, death, and resurrection of 

Jesus Christ. (This is the lens Paul uses when writing about the church.) As 
such, the church’s peace efforts and initiatives are very much the following 
Jesus expressed in Romans 12:9-21.” 

 
3. We support victims of violence in word and deed 

 
The first form or step of support is constant awareness within the faith 
community. Here we think of awareness campaigns such as “Thursdays in 

Black” and the “16 Days of Activism Against Gender-Based Violence. Posting 

this on our parish programmes, on our church page and social media 
platforms, including victims of violence in our weekly intercession, and many 
other ways, help make more people aware of the unacceptableness of all forms 
of violence in our society. Pastoral support (individually and groups) for 
persons struggling to cope with the trauma of violence and violent crime, 

speech opportunities for persons and institutions that provide support, and 
fundraisers for this purpose can be considered. 
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In addition, we can also get involved in schools to help build a culture of peace 
and positive conflict management. Congregations can become members of the 
local Community Policing Forum so that the church can be more visible and 

well-known in society. 
 
In short, it asks us to get out of our comfort zones, to make our hands “dirty,” 
to sit “outside the camp” with Christ between the wounded and victims (cf. 
Matthew 25:31). 
 

Prayers 
• Thank God for our mediator who is peace to us. 
• Ask the Holy Spirit to remove our fearfulness/cowardice and fill us with 

power, love, and self-control (cf. 2 Timothy 1:7). 
• Pray for the victims of violence. 
• Pray for the violent too. 

• Pray that our congregations will be safe spaces where peace prevails. 
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4 

We pray for justice 
Psalm 81:8-14, Amos 5:18-24 

 
Introduction 
 
In the words of the 4th article of the Confession of Belhar, we confess: 

 

We believe that God has revealed Godself as the One who wishes to bring about 
justice and true peace on earth; that in a world full of injustice and enmity God 
is in a special way the God of the destitute, the poor and the wronged and that 
God calls the church to follow in this; that God brings justice to the oppressed 
and gives bread to the hungry; that God frees the prisoners and restores sight to 
the blind; that God supports the downtrodden, protects the strangers, helps 

orphans and widows and blocks the path of the ungodly; that for God pure and 
undefiled religion is to visit the orphans and the widows in their suffering; that 
God wishes to teach the people of God to do what is good and to seek the right; 

that the church must therefore stand by people in any form of suffering and need, 
which implies, among other things, that the church must witness against and 
strive against any form of injustice, so that justice may roll down like waters, 

and righteousness like an ever-flowing stream; that the church, belonging to 
God, should stand where God stands, namely against injustice 
and with the wronged; that in following Christ the Church must witness against 
all the powerful and privileged who selfishly seek their own interests and thus 
control and harm others. 
Therefore, we reject any ideology which would legitimate forms of injustice and 
any doctrine which is unwilling to resist such an ideology in the name of the 

gospel. 
 

As you know, the confession is grounded in the Word of God. Each of the lines 

or phases is connected to texts in the Bible. Therefore, we can boldly say that 
part of God’s dream for the world, specifically for South Africa, is expressed in 
this regard. Tonight, we stand still at the theme of justice. So much of the 

turmoil and uneasiness, hatred and revolt, aggression and violence can be 
traced back to a sense of injustice. While we do indeed also have much to 
celebrate in our country, we must honestly admit that the living conditions of 

millions have not changed in such a way that they can feel part of the new 
South Africa.  

 
The Belhar Confession arose in the 1980s when the struggle for liberation was 
at its fiercest. But the Confession has eternal value because it is based on the 
Bible. The issue of law and justice is therefore no less relevant or topical today 
and also relates to the case of human rights and human dignity. 
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1. God is a God of justice and true peace 
 
Before we confess anything, we confess God. For the church, God is the Alpha 

and the Omega. How do we know God? We believe that true God’s knowledge 
is gained from the Holy Scriptures under the solace of the Holy Spirit and 
through Christ what God has come to reveal to us. Yet we can never fully or 
completely know God, but God Himself has sufficiently revealed himself to us, 
so much so that that knowledge of God enables us to respond to the salvation 
God offers us. Through God’s revealing acts in world history and the lives of 

God’s people, we can confess, among other things, that God is a God of love, 
justice, true peace, and eternal devotion. 
 
In the song of Moses in Deuteronomy 32:3-4, we read: “I will proclaim the 
name of the Lord. Oh, praise the greatness of our God! He is the Rock, his 
works are perfect, and all his ways are just. A faithful God who does no wrong, 

upright and just is he.” 
 

Moses came to the end of his life. He has experienced, seen, and met God in 
ways we can only dream of. As a messenger and intermediary, he often 
grappled with God in the most difficult of circumstances, from the moment the 

Lord called him into the desert with the command to lead the Israelites out of 
Egypt. God allowed Moses to come very close to God, more than any other 
human being. Therefore, Moses can exclaim the confession that God is perfect 
in all his work and that God is trustworthy, without injustice. The Lord is fair. 
 
In Mary’s song (the Magnificat), recorded in Luke 1:46-55, she sings the 

greatness of God. This song has been called “A Messianic Song, an Old 
Testament Voice at the beginning of the New Testament” to, among other 
things, relate to God’s revelation in the Old Testament. The greatness of God 

is described, not in abstract terms, but in the concrete way in which God acts 
in history. The song moves from the individual (the great God who notices a 
simple servant girl, minding her, against society’s entire way of seeing and 

doing) to the social-political arena: God confuses the thinking of the haughty, 
removes rulers from their thrones, and uplifts the minorities. God satisfies the 

hungry with good offerings and sends away the rich empty-handed! So, we can 
say that God corrects injustice and inequality, that a completely new social 
order is born in which God actively chooses, intervening for the minorities, the 

powerless, and the voiceless. 

 
2. “In a special way, the God of the needy, the poor and the wronged.” 
 
This formulation led to great discussion and debate, with many protesting 
against this, believing that God was being drawn into a class struggle, and then 

it appeared that God would, so to speak, choose a certain group of people and 
be against another group. Dirkie Smit points out, however, that what is 
expressed in the confession is simply “the basic, primeval-Biblical and 
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primeval Christian belief that God is the help of the helpless.” It is about the 
“heart of the Christian faith and Christian confession itself.” There are enough 
references in the Bible that testify to God’s repeated saving acts in the history 

of salvation. Over and over again, we read how the rights of the beings, the 
widow, the stranger, and the sojourner are defended. The Old Testament 
prophets fiercely criticise social injustice, exploitation, and the broad gap 
between rich and poor. For example, in the New Testament, we see Luke giving 
a central location to the poor and poverty. Jesus identified himself with social 
outcasts, those lost, the miserables. His miracles, such as the multiplication of 

the bread and the many healings, emphasise his status and role as Messiah. In 
a poignant way, Jesus points out that whoever does good to the least (those 
who are hungry, thirsty, sick, naked, in prison and strangers) does this to Jesus 
himself (Matthew 25:31-46). 
 
“God’s justice does not for a moment mean that He is neutral and uninvolved 

in terms of human misery and suffering, injustice relations, exploitation and 
oppression. He is the God of justice precisely in that He stands up for those 

who have no rights or to whom no justice is done. God’s justice is an active, 
helping justice that redeems and frees and restores justice” (Dirkie Smit). 
 

3. “The church as property of God must stand where God stands.” 
 
With these words, the church is called upon to imitate her Lord, to take an 
unambiguous stand for law and justice. The church and believers are called to 
get outside our comfort zones and be willing to publicly confess and 
demonstrate our faith.  

 
“And so Jesus also suffered outside the city gate to make the people holy 
through his own blood. Let us, then, go to him outside the camp, bearing the 

disgrace he bore. For here we do not have an enduring city, but we are looking 
for the city that is to come” (Hebrews 13:12-14). Outside the city gate, we find 
the outcasts, the marginalised, those who have nothing else to rely on than 

God’s undeserved love and forgiveness. Jesus’ own ministry is marked by a 
ministry and service to the fringe figures, the powerless, and the voiceless. 

Our places of worship are important to our religious practice, but it will be a 
mistake to think that these are the only places where we will find the Lord. 
 

The fact that “Jesus Christ was the same yesterday, and today, and for eternity” 

(Hebrews 13:8) provides the foundation and confidence for us to follow Him. 
And every time we reflect on our mission or missional direction, we hear the 
resurrected Jesus’ words when He blows over the disciples, and they receive 
the Holy Spirit: “As the Father has sent me, I am sending you” (John 20:20-
22). 
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Closing 
Therefore, from the foregoing, we understand that even when we pray during 
these Pentecostal sermons for the outpouring or fulfilment of the Holy Spirit, 

we do not pray only for our own good. We ask to be filled so that we can be 
used. We ask to be blessed so that we can be of blessing to others. We lie at 
the feet of the Lord so that we can stand where God stands. 

 
Prayers 

• We thank God that he sees even the minorities. 

• We pray for God’s justice to become visible in government and state 
institutions. 

• We pray for faith and courage to stand where God stands. 
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5 

We pray for reconciliation. 
(The ministry of atonement: a call to the church to take 

the lead as bridge builders) 
2 Corinthians 5:17-21 

 
Introduction 

 
Belhar Article 3:  

 
We believe that God has entrusted the church with the message of reconciliation 
in and through Jesus Christ; that the church is called to be the salt of the earth 
and the light of the world, that the church is called blessed because it is a 

peacemaker, that the church is witness both by word and by deed to the new 
heaven and the new earth in which righteousness dwells; that God’s life-giving 
Word and Spirit has conquered the powers of sin and death, and therefore also 

of irreconciliation and hatred, bitterness and enmity; that God’s life-giving Word 
and Spirit will enable the church to live in a new obedience which can open new 
possibilities of life for society and the world; that the credibility of this message 
is seriously affected and its beneficial work obstructed when it is proclaimed in 

a land which professes to be Christian, but in which the enforced separation of 
people on a racial basis promotes and perpetuates alienation, hatred and enmity; 
that any teaching which attempts to legitimate such forced separation by appeal 
to the gospel, and is not prepared to venture on the road of obedience and 
reconciliation, but rather, out of prejudice, fear, selfishness and unbelief, denies 
in advance the reconciling power of the gospel, must be considered ideology and 

false doctrine. Therefore, we reject any doctrine which, in such a situation, 
sanctions in the name of the gospel or of the will of God the forced separation of 
people on the grounds of race and colour and thereby in advance obstructs and 

weakens the ministry and experience of reconciliation in Christ. 

 
Article 3 of the Confession of Belhar deals with atonement. Referring to biblical 

passages, such as 2 Corinthians 5:17-21, Matthew 5:13-16, and Matthew 5:9, 

the call for activism, or the active involvement of the church in the midst of 
the forced separation of people in the field of race and colour, is clear. This 
separation leads to the “othering” of people and reinforces prejudice, fear, 

selfishness, alienation, hatred, and enmity. It also makes it easier to 

discriminate against “others” and strip people of their God-given humanity 
and dignity. Indeed, the ministry and experience of reconciliation in Christ 
have been hindered and weakened. Despite the realities of the past that 
separated us and left us with deep resentment and suspicion, we are called to 
a ministry of atonement. 
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1. How do we understand “reconciliation” within our South African 
context? 
 

Reconciliation is more than a wish and a prayer that will hopefully “happen” 
without our involvement and some sacrifice from all of us. It means standing 
where God stands; within the worldly realities. “Reconciliation,” says Charles 
Villa-Vicencio (who discusses political reconciliation in Africa), “is both a 
process and a goal.” As a process, it is “inevitably uneven … it requires self-
control, generosity of spirit, empathy, and perseverance. It’s about exploring 

ways to gain a deeper and more inclusive understanding of the problems that 
lie at the root of the conflict.  
 
Above all, it’s about finding ways to connect people about what are often 
historical and entrenched barriers of suspicion, prejudice and inequality. 
According to Villa-Vicencio, the purpose of reconciliation is “at the level of 

‘having’ that it creates a socio-economic situation in which people have equal 
access to essential social services and basic material necessities. At the level 

of “belonging”, it involves rising above identity barriers where entrenched 
privileges subordinate or exclude others. Put differently, reconciliation is 
about sharing the resources of life available at a given location at a given time. 

These are important aspects of reconciliation that are easily forgotten when 
atonement is sugarcoated by focusing only on the feel-good element, without 
regard to the strong link between reconciliation and justice.  
 
Reconciliation involves social dialogue, healing and mourning, recognition of 
truth, the pursuit of justice, compensation and (sometimes) forgiveness. In 

their Reconciliation Barometer (2014), the Institute for Justice and 
Reconciliation points out that how we remember the violent and divisive 
nature of apartheid matters for reconciliation. In a sense, the South African 

dream is expressed in the National Development Plan (NDP), envisaging a 
country in which South Africans will be more aware of what they have in 
common by 2030 rather than their differences. Hopefully, by then, South 

Africans will accept more people’s multiple identities, emphasising unity in 
diversity. 

 
There will always be an element of “confrontation” inherent in the ministry of 
atonement. We should all be confronted with our sin, sinful tendencies, and 

our stubbornness and unwillingness to commit to and work toward 

reconciliation with God and with the other. This in itself is a constant call and 
task of the church. 
 
2. The Ministry of Atonement 
 

In 2 Corinthians 5:18-21, Paul explains the meaning of salvation of the cross 
by referring in particular to “atonement.” Considering that this pericope forms 
a part of the broad context from 5:11 to 6:10, in which Paul must defend his 
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apostolate ministry, given partisans within the congregation of Corinth, it is 
not entirely strange that he pays particular attention to the atoning aspect of 
the cross events. 

 
From 2 Corinthians 5:11-12, it is clear that Paul appeals to the consciences of 
the parishioners themselves. To those who blight on the outward appearence, 
who use superficial criteria to determine true apostleship and also 
membership, Paul points to the deeper quality of the parishioners themselves 
— they are his letter of recommendation, they could testify to his person and 

work themselves, and the result thereof in their lives. Opposed to the dark and 
selfish motives of his adversaries, the motive for his ministry is the love of 
Christ (v. 14). This love is the driving force in his life — it inspires him, compels 
and urges him, and takes possession of his life. The love of Christ is a dynamic 
(dunamis), a power that keeps you from thoughts of self-interest and directs 
you to Christ, the One who died for all. 

 
Whoever accepts this fact in faith becomes a new person, a new creation (v. 

17), and this new person now has a new view of life and people (v. 16). Gone 
are the typical human, worldly (carnal) distinctions of race or social status, 
wealth or titles. Christ’s death took away the importance of such standards. 

 
Both the sense and seriousness of Paul’s ministry are rooted in the fact that 
God himself took the initiative in the comprehensive and renewed atonement. 
God has entrusted Paul and us with the ministry of atonement. Atonement 
means that in and through Christ, God has removed the enmity and alienation 
that existed between God and the world (in the most comprehensive sense of 

the word). Atonement is the foundation of the new creation, of the fact that 
everything has passed and the new has come. And although it is all from God, 
the word of atonement also goes out to humankind, with the call, the appeal, 

to reconcile them with God. 
 
This ministry of atonement (v. 18) has been given to us, and we act as envoys 

(ambassadors) for Christ’s will (v. 20). 
 

3. The ministry of atonement: a call to the church to take the lead as bridge 
builders 
 

Is reconciliation at all possible in South Africa today? There often seems to be 

a renewed emphasis on race in recent years, while certain political leaders 
strongly drive political polarisation. There is also the prevalence of so-called 
“identity politics” and the erection of new barriers between people and groups 
worldwide. The result of Apartheid’s spatial and environmental design means 
that many communities are still segregated according to race, living – this 

complicates reconciliation between different groups. We see how easily 
xenophobia lifts its ugly head, with associated violence.  
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It is precisely in this time, with all the accompanying challenges, that the 

church of Christ, including the local congregation, is called to proclaim and 
live out the ministry of atonement. We are called here and now to be bridge 
builders. We do not follow a political agenda or political rulers, but the Great 

Ruler who gave his life for reconciliation. Reconciliation is, therefore, not an 
economic matter for us. This is a costly case. Consequently, we are also not 
afraid to confront people and forces where injustice and inequality, oppression 

and dehumanisation prevail. Reconciliation does not mean a cover-up of the 
injustice, but an open spot, an exoneration of it. There is no sentimentality in 

the Christian view of reconciliation. Yet, the fruit of true reconciliation is 
radical and sweet. 
 

4. Concluding Thought 

 
It may be good to start the ministry of atonement in our own ranks – in our 
family circle and congregation. Here, we can learn valuable lessons regarding 
the challenges of reconciliation that can go a long way in helping us understand 
them on a broader level. However, this does not mean that we must first 

conclude reconciliation at the family and parish level before we go beyond our 
own ranks. Rather, we should simultaneously pay attention to reconciliation 
at all levels. 
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Prayers 

• We thank God that God reconciled us in Christ to God Himself. 

• We confess our resistance to true reconciliation with God and our 
neighbour. 

• We ask the Holy Spirit to change our hearts so that with new hearts, we 
will see all people differently and be bridge builders who will make a 
radical difference in our country. 
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6 

We pray for food security and economic 

justice (and against poverty, inequality and 
exploitation of people) 

Isaiah 58:5-7 (1-14), Matthew 25:35, 40 
 
Introduction 

 
1. An article in the Daily Maverick (23 May 2021) titled Food security emergency: 
At least 11.8 million South Africans are hungry states that South Africa’s “hunger 
crisis” was driven by poverty and unemployment long before the Covid-19 
pandemic and the dawn of democracy arrived. Hunger affects not only 

individuals but also puts pressure on the health care system because many 

people develop diseases due to malnutrition (e.g., high blood pressure, heart 
disease and diabetes). Lack of proper nutrition also hinders children’s growth 

and development. 
 
2. A study by the World Bank in 2018 revealed that South Africa is the most 
unequal out of 149 countries surveyed. The report also states it has been high, 

persistent and on the rise in the past 24 years. Although poverty is said to be 
declining, the report suggests the rich are getting richer, with the poor getting 
poorer and the gap widening. The triple challenge of high poverty, high 
inequality and high unemployment continue. Race continues to affect the ability 
to find work, as well as the wages received once employed. Nearly half the 
population of South Africa is considered chronically poor. Poverty also has a 

strong spatial dimension in South Africa, a demonstration of the lasting legacy 
of apartheid. Rural areas have the highest concentration of poverty. 
 

3. 17 million South Africans, one in five, rely on state social grants. As expected, 
the distribution of grants varies according to racial lines, with 33.9% of the Black 
population receiving a social grant, compared to 29.9% of Coloured people, 

12.5% of Indian/Asian and 7.5% of the White population. 
 

4. To overcome hunger, the Institute for Security Studies proposes the following: 
“We must address the shortfall between household income and food budgets, 
strengthen school education programmes and community kitchens, and ensure 
stable access to markets for South Africa’s four million small-scale farmers.” 
 

5. Section 27 of the Constitution of South Africa, which deals with health care, 
food, water and social security, reads: 
 27. (1)  Everyone has the right to access—  
 (a) health care services, including reproductive health care;  
 (b) sufficient food and water; and  
 27 (2) The state must take reasonable legislative and other measures to 

achieve, within its available resources, each of these rights to an increasing 

extent.   
 



25 

 

The above provides a good background for tonight’s message. We understand 
the complexity of our South African situation a little better. We will look at the 
passage in Isaiah 58 tonight and also join Jesus’ words in his prophetic speech 

in Matthew 25 and how it appeals to us today. 
 
1. True Religion: A Call to Self-Examination 
 
The Word of the Lord comes through the prophet Isaiah to return exiles with 
a call to critically evaluate their religion and piety. It was a time of new 

adjustments, political uncertainty, as well as to hold onto God’s promises of 
recovery and renewal. It is a period of so-called liminality – a transitional 
phase or interim, characterised by uncertainty, uneasiness and awkwardness. 
The Lord wants to ensure that the covenant people do not build on a wrong 
foundation in such circumstances. They are still engaged in religious 
observance, but this seems to be mock piety, especially regarding the fasting 

days. Uncertain socio-political times are no reason for the covenant people to 
practice half-hearted and self-centred piety. And this remains a lesson for us 

to this day: God’s Word remains the guide to our lives and religious practice, 
not the spirit of time or circumstances. True religion is always directed at God 
(verses 2-3).  

 
The people’s response to the word of admonition is almost one of shock and 
indignation: “Why have we fasted,’ they say, ‘and you have not seen it? Why 
have we humbled ourselves, and you have not noticed?’” (verse 3). In other 
words, why don’t you give us 
recognition? We are not bad believers. 

At least we’re trying! 
  
However, the Lord is not interested in 

half-hearted or one-sided worship. As 
opposed to the self-centred piety that 
has over centuries become such a part 

of how we read the Bible and our 
religious practice, the prophet points 

out that piety that is not accompanied 
by the practice of righteousness is not 
acceptable to the Lord. Instead of 

letting the covenant people rest their 

workers and subordinates as the 
Lord’s commandment required, they 
made them work even harder for the 
sake of their business interests. 
Rather, their fasting days turned into 

quarrels and discord and even into 
physical violence: “Your fasting ends 
in quarrelling and strife, and in 
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striking each other with wicked fists. You cannot fast as you do today and 
expect your voice to be heard on high” (v. 4). 
  

The Lord places a remedial on the people’s wrong or erroneous disposition. 
True religion is not uninvolved but is practically and self-sacrificingly attuned 
to the needs of fellow humans. True religion is more than outward display; it’s 
especially geared towards a change of heart, on the right mindset and motives.  
  
Read verses 5-7. Also, read Matthew 25:35, 40: Jesus’ words do not leave us 

alone. Every time we get a beggar's request on the street, at our door, or car 
window, we wonder if it might be Jesus himself. In that moment, all our 
reasoning and rationalisations kick in and determine our response. 
 
2. The Lord promises a wonderful future when we do what is right. 
 

When we do what God expects of us, rather than fooling ourselves with 
hypocrisy, the Lord guarantees us a wonderful future — the light will break 

through, and recovery will follow for us. We will be able to rely on God’s help, 
guidance, and answering of our prayers. 
  

Read verses 8-11. 
 
3. We are hereby called to share in God’s re-creation (reconstruction) of 
our country and the world. 
  
According to Genesis 1, God has made man part of God’s care for creation from 

the beginning. God created everything good, but man completely lost track and 
literally destroyed the creation with wrong decisions and the establishment of 
systems that benefit only a small percentage and disadvantage the vast 

majority of people. 
 
Instead of accepting that we can no longer make any difference, a Pentecostal 

belief declares that we can indeed contribute to the re-creation of the world. 
Indeed, a Pentecostal belief is a protest belief against injustice and unjust 

systems and actions. A Pentecostal belief is shamelessly for the poor with a 
positive mindset based on the future that God promises. 
 

This means that through our own actions and personal treatment of our 

workers and subordinates, we also put up signs of God’s kingdom testifying to 
justice and righteousness. 
 
Concluding Thought 
 

Jesus’ words in Matthew 25 have a way of keeping one sensitive to other 
people's needs. The information at the beginning of the message helps us 
understand and keep in mind the realities in our country. The truth is that the 
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needs of the poor and needy are overwhelming in a country with so much 
inequality, with the result that we easily become impassive. Our own needs 
and struggles to survive or keep our heads above water are our top priority, 

and we can also easily justify it. 
 
May the Spirit of the Lord keep us sensitive and may we live each day with 
eminence and strive to practice the true religion according to God’s Word so 
that we will be bearers of hope in the midst of injustice and inequality. 
 

Prayers 
• We can never stop thanking the Lord for his endowments to us. 
• Let us pray for wisdom, guidance, and discernment on how we should 

respond in situations of poverty and needs in our society. 
• Let’s pray for government and state institutions that need to look after 

the most vulnerable people through policy and enforcement. 

• Let’s pray for job creation by the state and private sector. 
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7 

We pray for healthy relationships and families 
Psalm 127, Ephesians 6:1-4 (cf. 127:1-4). Colossians 3:18-21) 

 
Background Information 
(Use the following background information at your discretion) 
 

1. "Families are not just about biological relationships and parenting is not 

simply about reproduction: The family serves a social function as 'one of the 
great, enduring institutions of organised human life'”. 
 
2. Along with the economy, the state and education, the family is universally 
regarded as one of the essential sectors without which no society can function. 
 

3."Stable, healthy families are at the heart of strong societies. It is within the 
family environment that an individual’s physical, emotional and psychological 
development occurs. It is from our family that we learn unconditional love, we 

understand right from wrong, and we gain empathy, respect and self-regulation. 
These qualities enable us to engage positively at school, at work and in society 
in general. The absence of a stable, nurturing family environment has a 

profoundly damaging impact on the individual, often leading to behaviour which 
is profoundly damaging to society." (Centre for Social Justice, United Kingdom, 
2010). 
 
4. It’s not easy to define family. Just think of the families you know and how they 
are put together differently. The so-called “nuclear family” (two parents, with 
one or two children under one roof) is no longer necessarily the norm. 

 
5. Nationally, an estimated 39.9% of households were classified as nuclear 
families (couples, or one or more parent(s) with children, while 34.2% of 

households were broadly classified as extended households (a nuclear family 
combined with other family members, such as parents or siblings).  
 

6. Families and household arrangements are dynamic and respond to social, 
economic and political factors over time. 
 
7. In the mid-twentieth century, the number of marriages worldwide dropped. A 
Series of political, economic and social reasons are alleged. 
 

8. Family structures are changing worldwide, and South Africa is typical in 
various respects, including diverse family arrangements and household 
structures, declining numbers of marriages, and an increase in households 
headed by women. Still, it’s an outlier in terms of the high percentage of children 
who don’t live with either of their parents. This is mainly due to the labour 
migration of the parents (parents who go to work elsewhere) and a large number 

of unmarried mothers. As a result, many children are raised by their 
grandparents or other family members, especially in rural areas. 

 



29 

 

9. The South Africa we inherited in 1994 was a country where families were 
deliberately undermined, fragmented and weakened. 
 
10. The more children in a household (more than four children), the more likely 

they are to be cared for by extended family members (84,5%). Ultimately, the 
family is responsible for shaping our children and influencing their values, skills, 
socialisation and security during their childhood developmental stages. 
 
11. Gender-based violence (GBV) is a serious and widespread problem in South 
Africa, affecting almost every aspect of life. GBV (which disproportionately 

affects women and girls) is widespread and deeply entrenched in institutions, 
cultures and traditions in South Africa. Daily, in the media, we read about men 
abusing women or children. Abuse against women is taking place in all spheres 
of our society. According to the World Health Organization (WHO), the rate at 
which women in South Africa are murdered by intimate partners is five times 
higher than the world average. 

 
12. Various forms of gender-based violence occur: domestic violence, physical 

violence, emotional violence, economic violence, sexual violence. 
 
13. Femicide is characterised by the murder of a female partner by an intimate 
male partner and is considered the most extreme outcome of GBV. 

 
14. There are diverse psychological consequences of gender-based violence. 
 

 
 
 

 

Introduction 
 
Families are under great pressure, to the extent that it will not be far-fetched 

to talk about a crisis. In South Africa, there are without a doubt, historical 

factors that have contributed substantially to the situation today. Among other 
things, the breakdown of family life in many communities is the result of 
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certain government policies over decades. This disintegration was reinforced 
by the negative impact of poor governance and policy enforcement in post-
Apartheid South Africa. Poverty, unemployment, inadequate housing, limited 

living spaces, violence and violent crime are just some of the factors 
contributing to so-called “continuous traumatic stress” and “intergenerational 
trauma”. In addition, we should also not exclude the impact of a changing 
global world on families, with the development in technology and 
communication. Alcohol and substance abuse also cause endless harm and 
grief in families. (Just think of the specific factors that impact the healthy 

functioning of families in your own congregation and community.) 
 
Again, the church is called to make a difference in the midst of this situation 
and within this context. Congregations can play a major role in being the 
family of Christ through learning and living by being a welcoming, supportive 
and embracing love community. 

 
1. The Lord rules, and the Lord provides: Without the Lord, in vain! 

 
We must confess: The Lord is too often completely excluded from our plans. 
And we justify this by reasoning that, after all, God has given us the ability to 

think, use our minds and thus take responsibility for our choices and decisions. 
This, too, is true, of course. It doesn’t have to be one or the other. 
 
One of the messages throughout the Bible is that the covenant people are asked 
to trust the Lord as the Creator God who sustains people and carries them 
every day (cf. Ps 68:20); as the God who leads his people out of the bondage 

of Egypt through a pillar of cloud and fire, who gives water from a rock and 
bread from heaven, whose hand is not too short to save and whose ear is not 
too deaf to hear (Isaiah 59:1). Jesus himself urges us not to worry about what 

we will eat, or drink, or wear, for “your heavenly Father knows what you need” 
(Matthew 6:32). Paul echoes Jesus’ assurance: Do not be anxious about 
anything, but in every situation, by prayer and petition, with thanksgiving, 

present your requests to God (Philippians 4:6).  
 

Therefore, the Psalm poet wants to declare in Psalm 127 that there is a certain 
order of life for him: God must be given a central place in our entire life 
structure. Believers should trust the Lord enough by submitting their plans 

and the building thereof to the will of God. 

 
2. Healthy families and family relationships are important to the Lord 
 
From the first point, we can already conclude that the Lord calls us to get our 
priorities right or revisit them. And it’s extremely important within the context 

of materialism and a status-driven society. We have to be honest. It’s not that 
easy. We are easily sucked into the schemes and patterns of the world, and 
Mammon is powerful! 
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Psalm 127 reproach us not to pay too much attention to our work that we 
neglect our families. We have often seen how couples’ desire to have their own 

home has led them to exhaust themselves to achieve their ideal. However, in 
the process, they lost each other, to the point that the marriage went on the 
rocks. There are also many examples of parents doing everything in their 
power to give only the best to their children (precisely because they may have 
grown up in difficult circumstances) that they forget that their relationship 
with their children should take precedence. 

 
“In vain”! says the Psalm poet. The Lord gives it to his loved ones in their sleep. 
Even the alternative translation of this passage makes sense within the reality 
of a so-called “rat race” – “So he gives sleep to his loved ones”. Indeed, the 
anguish of chasing after material things, or trying to compete more and more 
with the neighbours, robs one of sleep. In this anxious pursuit of earthly 

possessions, there is no time for sleep, family, or fellowship of believers, and 
the “gatherings with each other are neglected” (cf. Hebrews 10:25). 

 
However, let us also not for one moment think that we are being released of 
our responsibilities in terms of caring for our families. 

 
3. Family is a verb (Read Ephesians 6:1-4) 
 
Both parents and children live in a particular relationship and are responsible 
for each other. This point takes on greater significance when we see and 
understand marriages and families through the lens of God’s covenant. Prof 

Daniel Louw rightly points out that human relations are often based on a give-
and-take principle. There is a risk or danger that the interconnectedness 
between family members depends on family members’ preferences or dislikes. 

“The covenant paradigm seeks to turn family members’ inherent tendency to 
value each other conditionally in gracious unconditionality. It is not a natural 
affection that binds family members together, but a love for Christ so that they 

can accept each other unconditionally.” It’s not always easy, is it? However, 
we know that the Lord never asks anything of us that is impossible. The Lord 

(the source of love and the example of unconditional love) pours out love into 
our hearts! 
 

Paul then writes in Ephesians 6:1: “Children, obey your parents in the Lord, 

for this is right.” The presupposition Fathers (parents) have the duty and 
responsibility to discipline and reprimand their children “as the Lord wants” 
(v. 4) – in a way that is uplifting rather than destructive.  
 
In this respect, we then say that family is a verb. Family members need to 

respect, consider, and engage in love with each other — help each other become 
what the Lord wants them to be. This can only happen if we are “in subjection 
to one another out of reverence/awe of Christ” (Ephesians 5:21). 
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Closing 
 

In all its various structures or expressions, the family remains one of the most 
important components and building blocks of society. Unfortunately, many of 
the social problems and challenges we see and experience can be traced back 
to the crisis in families and the fact that there are too many unhealthy families. 
 
Our congregation – as sanctuary and household (oikos) of God – should also 

model family and healthy relationships by being a welcoming, inclusive love 
community. 
 
Prayers 

• We confess before the Lord that our families are not always the love and 
faith community the Lord expects of us. 

• We pray for God’s grace and strength to be and become what God 
expects from us. 

• We commit to making our congregation a safe, welcoming and inclusive 
love community. 
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8 

We pray for children and the youth 
Ecclesiastes 11:7 – 12:1 

Psalm 119:9 
 
Background information 
 

(Use as seems fit)  

1. The South African definition of youth is very broad as it includes those aged 15 
to 34 years old. How does our population profile look regarding age groups?  

• About 60.14 million people in South Africa  

Children (0 – 14 years) = 17m 

Youth (15 – 34) = 20.6m 

Adults (35 – 59) = 17m 

Elderly (60+) = 5.5m 

• Therefore: the vast majority is children and young persons.  

 
2. The state of our children (Child Gauge 2020) 

• 56% lives in poor households  
• 27% of children younger than 5 suffers restricted growth due to chronic 

malnutrition (lack of food) 
• 58% of children struggles to read  
• 50% of children has been subjected to a form of violence  

• 42% of children has been neglected or abused 
  

3. The state of our youth (StatsSA 2020): 

• The official unemployment number was 32,6%. 
• Of this number of jobless people, 46,3% is young people of 15 – 34 years, 
which imply that almost one out of two of young persons was not employed.  

• About one quarter (24,4%) of the youth do indeed have official jobs, the 
rest merely takes part in the labour force.  
• The burden of joblessness is concentrated amongst the youth, because 

they make up 59,5% of total number of unemployed persons.  
• Black and Brown youth have a much higher tendency than White and 
Indian youth to experience unemployment.  
 

4. In South Africa adolescents between 10-19 form a significant part of the 

population – 17,4%. They contribute 2,1% to the total mortality rate. The health 

and wellbeing of adolescents is of great importance to society, since they represent 
the future labour force and will have to contribute to the potential economic 
productivity. Adolescents however face many challenges, like mental health issues, 
alcohol- and tobacco abuse, early and unprotected sex with multiple partners, that 
pose a high risk of MIV infection and teenage pregnancies. The statistics about 
teenage pregnancies are of grave concern. The teenage pregnancies increased 

alarmingly during COVID-19 – also among very young girls.  
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5. Young women are even more exposed to unemployment than young men. Many 
falls under the category called NEETS (NEETs = those who are not in education, 
employment or training); and those who are poor.  

 

 
6. Many of the youth experience multiple and simultaneous forms of exposure to 
hardship, including low levels of education, poor health, poor housing, lack of basic 
services, and the lack of access to economic opportunities. These vulnerabilities are 
often interwoven, for instance lack of income can lead to poor health, which may 
then impact education and employment.  

 
 

1. Introduction  
 
Most of us are deeply concerned about children and youth within the current 
state in our country, especially in the light of the statistics above. What we also 

learned is that from a biblical-Christian perspective we cannot be unconcerned 
when all is not well with our children. We cannot just accept that there are so 

many factors that are impacting negatively on our children, threatening their 
wellbeing. Our children and youth deserve special focus in this series of 
Pentecost sermons.   

 
2. God is not a ‘spoilsport’ who wants to suppress our happiness 

Ecclesiastes 11:7-9c 
 
God’s original intention was for humans to enjoy his creation. Genesis 1:31 
declare: “God saw all that He had made, and it was very good.” It was because 

of human sin (disobedience) that the good life in Paradise was disrupted. After 
the fall in sin, nothing would be the same again…    
 

The message right through the Old Testament, however, makes it clear that 
God never gave up on his plan to bless humans with what is good – despite 
humans’ persistent disobedience and infidelity, and their choice for false gods 

and matters that always led to suffering and even death. But even God’s 
punishment of our sins, never cancelled his grace and forgiveness. Likewise, 

earlier in this series of sermons, we have heard of God promise in Jeremiah 
29:11 – a promise that was given while the people of Israel were in exile 
because of their sin: “‘For I know the plans I have for you,’ declares the Lord, 

‘plans to prosper you and not to harm you, plans to give you hope and a 

future.’”  
 
Christ also confirmed this promise when He declared that, contrary to the devil 
(the thieve and robber) who came to steal and slaughter and eradicate, He is 
the Good Shepherd that came to give his sheep life, life in abundance.  

 
Therefore, Ecclesiastes said, that the light is sweet or enjoyable, that it is good 
for the eyes to see the light, and that it is good for humans to enjoy life during 
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their lifetime.   In Ecclesiastes 11:9 the youth are specifically addressed and 
encouraged: “You who are young, be happy while you are young, and let your 
heart give you joy in the days of your youth. Follow the ways of your heart and 

whatever your eyes see, but know that for all these things God will bring you 
into judgment.”.  
 
In Ecclesiastes 8:15 it seems as if the author warns against an excessively 
negative perception of life: “So I commend the enjoyment of life, because there 
is nothing better for a person under the sun than to eat and drink and be 

glad. Then joy will accompany them in their toil all the days of the life God has 
given them under the sun.” The Preacher of Ecclesiastes chose not to live in 
despair. He is fully aware of the contradictions and apparent chaos in this 
world. He even accepts that there are particular limits or borders, and that 
there are unexplainable issues. But nevertheless, he chooses life, because God 
is the giver of life. Therefore, he will eat and drink and be joyful!  

 
Many of us will indeed be able to explain that the life of a Christian is not dull 

or boring.  But we should not be mistaken by assuming that the world’s way of 
seeking joy and pleasure is the only criterium for that. It is therefore important 
that Christians learn to enjoy themselves in such a way that children and 

youths will have healthy role models. Unfortunately, we too often fail in this 
regard.  
 
3. The Lord urges us to live with the right attitude and perspective  

We know the Afrikaans saying: “Happiness is but a finger long” i.e., pleasure 

lasts but a short while”  

The Preacher of Ecclesiastes agrees with the Author of the Psalms: “Teach us 

to number our days, that we may gain a heart of wisdom.” (Psalm 90:12). To 
learn how to value our days, that is something the Lord must teach us, so that 
we may have a heart filled with wisdom.  

A wise person does not only think of or live for the moment, but see each 
moment from the perspective of eternity – eternity will last much longer than 
our lives on earth (see also 1 Cor 15:32-34). Therefor there is the warning about 

the dark days of death, that are also manyfold, as well as the fact that God will 
require accountability from us (Ecclesiastes 11:8,9) From the beginning of 

creation God expected responsibility and accountability from us. The 
enjoyment of creation was never considered limitless or only focus on our own 
pleasure and joy.   

Children and young people, in particular, are under immense peer pressure. It 

seems as if life’s motto is: “Do not think, rather do. Just do it! Just go with the 
flow! YOLO (You Only Live Once)! These sayings are unfortunately often aimed 

at risky and reckless behaviour; to choose for the instant pleasure and 
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enjoyment that are available at the moment, without considering the 
consequences. In the background information we underlined the vulnerability 
of young people in the phase of adolescence. Even the statistics about 

unemployment requires us to encourage young people to choose for the 
completion of their school careers and for choosing further studies and 
training, considering the systems that would suit them best to succeed despite 
their difficult situations at home. Many of the young people prefer to start 
earning money from an early stage, rather than studying further – the urge for 
instant gratification plays an important role in this regard.  

Ecclesiastes has got good advice: “So then, banish anxiety from your heart and 

cast off the troubles of your body, for youth and vigour are meaningless.” 
(11:10). What you do, how you live, matters. Some choices we make are 

irreversible, and we will have to live with it for the rest of our lives.  

4. We can do much more to transform congregations into inclusive spaces 
where children and young people are valued and nurtured  

 
Rather than blaming young people for all that goes wrong in this world, and 
developing what Anne Streaty Wimberly calls “ephebiphobia” – a fear and 

antipathy towards adolescence that leads to a devaluation of them and their 
perceptions as problematic, we should make sure to be good role models and 
mentors to them. We need “faithing adults” (adults actively living out their 
faith) who can incarnate (embody) God’s love in a proper way – something 
which is called ‘collective incarnation’ (Myers). We need older congregants 
who are “proper trustees anchored in maturity, but who are also prepared to 

walk with the youth on their journey”. These trustees “share the burden of the 
journey, assist in reading the road maps and provide encouragement” (Malan 
Nel).  

 
In this regard 
Richard Osmer, 

professor in 
Christian Education 

at Princeton 
Theological 
Seminary in the USA, 

is helping us. Hy said 

that congregations 
can help young 
people on their life-
journey by providing 
the following:  
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• a creed to believe: let us give our children a vocabulary of faith. Within 
the secular society, where people are talking less about faith, it is not 
surprising that our children and youth are struggling to speak about their faith.   

As parents of the covenant and part of the covenantal community, we have the 
responsibility to teach our children about God and his love for us. They must 
eventually be comfortable to talk about their personal relationship with the 
loving and merciful God.  

• a code for the road: While our children and youngsters are under our 
pastoral care, we need to help developing their Christian character. It will 

assist them in dealing with the challenges of life and to navigate through the 
realities of their life journey. For this they need “faithing adults” and 
“trustees” who are worthy examples of a Christian lifestyle that can be 
followed. In that way the Ten Commandments, the Beatitudes, Jesus’ 
teachings, die letters of Paul and the tradition of the faith community of which 
they are part, become more meaningful as roadmaps to them.  

• a dream to esteem: Osmer mentions here the importance of faith 
discernment, which means that we need a bifocal vision. It helps believers to 

live within this current reality, but also focussing on the new creation that is 
coming. In this way they will be able, even from a young age, to discern signs 
of this new creation as it is breaking through in their lives and communities. 

And in this way the living hope in them, born from God’s promised future, will 
be nurtured.  
 
Conclusion 
 
For our children and youth, the everyday life is difficult and challenging. Let 

us make our homes and congregations safe, welcoming and inclusive spaces 
where they will receive love, acceptance, and affirmation. Let us help them to 
become what God wanted them to be.   

 
Prayers 
 

Let us pray for our children and youth, and the ministries to children and 
youth  

• For young people who are experiencing all kinds of trauma 
• For broken families  
• For our parents, for wisdom in raising their children according to the 

will of God.  
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9 

We pray for God’s healing and restoration of 

our land 
Jeremiah 8:18 - 9:1 

 
Introduction 
 

Most of us are deeply troubled by the state of our country. On a daily basis we 
experience a mixture of emotions – sadness and tears, anger and frustration, 
concern and anxiety, with moments of joy and gratitude. We know all is not 
just doom and sombreness, but we struggle against a feeling of total pessimism 
and melancholy. Often, we try to isolate ourselves from the news and 
newspapers, we rather bury our heads in the sand. In many ways we try to 

escape the realities of our day, but those escape routes are not always good or 
positive or constructive. Most of the time these escape mechanisms are only 

providing temporary relief. The reality of our world eventually cut through our 
walls and defences.   
 
Jeremiah urges the people of his time to face the realities and not practice 

“ostrich-religion or -politics” by disregarding the wounds of the people and 
pretend that nothing is wrong. They cannot ignore the blood and stench and 
keep themselves deaf for the cries of those who are wronged and downtrodden. 
They should not carry on trying to silence the voices of the victims of injustice. 
He pronounces a sharp denunciation of the self-enrichment in which 

everybody is unashamedly partaking and the cheap and empty words with 
which they tried to console the sufferers. “From the least to the greatest, all 
are greedy for gain; prophets and priests alike, all practice deceit. They dress 

the wound of my people as though it were not serious. ‘Peace, peace,’ they say, 
when there is no peace.” 
 

1. The church cannot stand apart from the pain and suffering of society  
 

“Since my people are crushed, I am crushed; I mourn, and horror grips me (Jer 
8:21). I am broken because of the collapse of the daughter of my people.  
“Oh, that my head were a spring of water and my eyes a fountain of tears! I 

would weep day and night for the slain of my people” (Jer 9:1).  
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Jeremiah sets an example 
of how prophetic and 
priestly (pastoral) 

elements of our calling 
are inextricably 
interwoven. The prophet 
who has been called “to 
uproot and tear down, to 
destroy and overthrow, to 

build and to plant” (Jer 
1:10), found himself to be 
“devastated” by what he 
witnesses is happening to 
his people because of 
their disobedience and 

unfaithfulness to the 
Lord. Jeremiah looks at 

the wound. Jeremiah 
hears their cry. And 
Jeremiah’s reaction is 

overwhelming sadness 
and grief. It strikes his 
body, his inner being.   
 
Jeremiah’s reaction is 
taking us into the heart of 

God self. Time and again 
the Old Testament gives 
proof that God is not 

indifferent to the plight of his people – even when their situation has been 
caused by their own sin and stubbornness. God seeks for Adam and Eve after 
they sinned and then tried to run away and hide from God. God appeared to 

Hagar when she felt abused, and lonely, rejected and desolate in the desert, so 
that Hagar could respond: “You are the God who sees me” (Gen 16:13). Even 

later, when she experiences loneliness and rejection after the birth of her son 
Ismael, and she already expected the death of her son, we read: “God has heard 
the boy crying as he lies there” (Gen 21:17). And so, God responds time and 

again in the history of his covenant people. He sees! He hears! And then He 

acts! He is the God who refuses to abandon them, because of his great love for 
them.    
 
When Jesus came to this earth, God showed that He chose to come to the 
people, to this world. One of the names of Jesus is therefore Immanuel, which 

means “God is with us” (Matt 1:23). Jesus calls those who grief happy (saved), 
and promised that they will be consoled (Mat 5:4). Jesus’ miracles of the 
healing of blind people, the crippled and lepers, his feeding of the crowd as 
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well as his forgiveness of those who sinned, testify to his compassion and deep 
empathy that is ‘moving his bowels’.  
 

2. We ask questions and look for solutions 
“Listen to the cry of my people from a land far away: “Is the Lord not in Zion? 
Is her King no longer there?” (8:19).  
“Is there no balm in Gilead? Is there no physician there? Why then is there no 
healing for the wound of my people?” (8:22) 
 

In the sorrow and grief that Jeremiah experience, he repeats the witnesses of 
people right across the country. They do not all give the same testimony. Some 
seek God, but do not find God. Others verbalise their hopelessness and 
frustration. All of them ask questions, and so also Jeremiah. Do we not have 
resources? Don’t we have medicine? Don’t we know what radical change is 
necessary and how to bring that about? Why didn’t we commit ourselves to 

this necessary change? Why do we keep on experiencing the same suffering? 
The prophet feels helpless, and can at the moment only cry about those who 

have been killed.   
 
Gilead was a mountainous region east of the Jordan river. It was one of the 

most fertile parts of Israel. A rare medicine, called the “Balm of Gilead”, was 
produced there.  It was an ointment made of the glue of a tree. This balm 
became symbolic of the power to sooth and heal. But now it feels as if there is 
nothing left to bring healing and salvation to the people of Israel.  
 
Jeremiah teaches us something about crying (lament) – lamentation is a type 

of song one also finds in the Psalms. We often change our prayers and petitions 
to God. We rather speak honestly to our friends, advisors and paid 
professionals, but we do not always speak honestly to God. Jeremiah does not 

hold back; he speaks openly and honestly about his pain to God. His prayer life 
contains examples of songs of praise, but also lamentation.  
 

3. We are witnesses to God’s healing  
“Surely, he took up our pain and bore our suffering, yet we considered him 

punished by God, stricken by him, and afflicted. But he was pierced for our 
transgressions, he was crushed for our iniquities; the punishment that brought 
us peace was on him, and by his wounds we are healed.” (Isaiah 53:4-5)  

Is there no balm in Gilead? Is there no physician there? Why then is there no 

healing for the wound of my people?” (8:22). Why are my people not healed?  

Is there healing for our country, today?  Why does it seem as if our country is 
not healing, but rather becoming even sicker? Why are we moving from one 
crisis to the other, from one tragedy to the other, from one scandal to the next?   

Our laments and cries should never end in hopelessness. We need to be carriers 
of God’s hope, carriers of the living hope that is in Christ Jesus and we need to 
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keep witnessing to the healing power of the Holy Spirit. We can only do this if 
we ourselves are witnesses of that. We as church, as congregations, as 
Christian believers should be living witnesses that Jesus Christ is the same, 

yesterday, today and to the end of times (Heb 13:8).  

Closing  

We are called today to not only identify the needs and problems of our country, 
or to criticise the sin and the wrong, like corruption, theft, lies, the abuse of 

power, domestic and gender violence, abuse and exploitation, or whatever, but 
to do something about it, and to pray for and live an example of the South 
Africa we dream of – this with Christian solidarity and priestly compassion. 
May God help us in this!  

Prayers  

• We pray for our country and tell God all the things we are concerned 

about, things that is saddening us.    
• We thank God that all those things do not have the last word – that God’s 

salvation, healing and restoration are still the Good News for our country 
and world.  

• We recommit ourselves to be witnesses and examples of the things we 
pray for.  
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10 

We pray that the church as redeemed people 

and light bearers will be a role model. 

Philippians 2:12-16 

Introduction  

One of the biggest mistakes we make is to try to use the Bible to lecture non-
believers or non-Christians. The Bible has, in the first place, been written for 
believers, the covenant people of God. It tells how believers understand 
creation, and how has appointed human beings as his representatives on earth. 

The whole of the Old Testament tells the story of God’s relationship with his 
covenant people, with all the high and low points. The New Testament, and 

specifically the Gospels, gives an account of how Jesus entered our human 
existence (incarnation), it talks about his earthy ministry, and how He saved 
us through his cross and resurrection. The largest part of the New Testament 
consists of Paul’s letters to the different congregations, reminding them of 

their new identity in Christ. Paul addresses the problems and challenges the 
congregations experience and he encourages them to live as reconciled people 
in unity.  

Together with Ephesians, Colossians and Philemon, Philippians is one of Paul’s 
so-called prison letters. It is a letter in which Paul is thanking the Philippians 

for the material support he received from them, and he is also using the letter 
to encourage and empower them. Philippians is also described as Paul’s letter 
of gratitude and joy, because it is emphasizing real Christian joy. In this the 

apostle is showing his fellow believers that our circumstances should not rob 
us from our happiness that we have in Christ Jesus. The letter is aimed at 
believers who ought to be living witnesses in their communities.  

1. The context: degenerated and corrupted people  

The church has always been placed and called within a particular context. 
Where we find ourselves at this moment in South Africa – in our town, 

community or suburb – that is where we are called to live our faith and fulfil 
our calling.  

Think about some biblical examples: Noah’s generation was so sinful and 
perverted that they were only capable of thinking and doing pure evil (Gen. 
6:5); or Lot’s generation where there were not even 10 righteous persons to 

be found in the whole of Sodom (Gen 18); or Elijah’s generation, when Ahab 

was king of the ungodly people of Israel (1 Kings 17 and 18); or Daniel’s times 
when he was banned to a foreign country and pressurised to eat the kings meat 



43 

 

and drink his wine (Dan 1:8); or the people in the time of the apostles when 
the world was governed by Rome, and the hypocritical scribes and Pharisees 
dominated the religious scene.   

Today we as church also live in a context that may be described as “warped 
and crooked generation”. In this series of sermons, we focused on the South 
African context and we pointed to issues that are of grave concern. One 
problem is that apparently nobody wants to take responsibility for the historic 
as well as the current reasons for the situation. Everybody would rather wash 

their hands in the leftover water of Pontius Pilates’ washbasin! In the 
meantime, corruption became a cancer, and so also violence and crime, self-
enrichment and exploitation, while the moral fibre of our society has been 
weakened over decades…  

But what should we as believers and as congregation do?  

2. Live like saved people!  

“Therefore, my dear friends, as you have always obeyed—not only in my 
presence, but now much more in my absence—continue to work out your 
salvation with fear and trembling” Phil 2:12 (NIV). 

Paul urged the congregation to only live obediently when he is with them, but 
also in his absence. Members should, in a way, take responsibility for their 
own salvation. They must remember what they have been taught, they must 
take responsibility for their own spiritual growth and sanctification (becoming 

holy), because it is God who makes them willing and enables them do his will, 
“for it is God who works in you to will and to act in order to fulfil his good 
purpose” (verse 13). God does not leave us on our own. God gave, and is giving 

what He is asking from us. Through the Holy Spirit God creates in us a will to 
live our lives the way God wants us to live.  

“Do everything without grumbling or arguing” (verse 14).  

This command has implications for our mutual relationships within the 
congregation. If members and leaders f the congregation keep on complaining, 
arguing, gossiping and tearing each other down, or refusing to cooperate in 

building the congregation, then outsiders will have a wrong perception on 

what church ought to be, and even of what the gospel is about.  It will then 
have a negative impact on the credibility of the gospel, it will cause the 
proclamation of the saving and liberating power of the gospel to sound hollow 
and empty.  
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3. Let your light shine!  

The Lord already commissioned his disciples: “You are the light of the world!” 

… in the same way, let your light shine before others, that they may see your 
good deeds and glorify your Father in heaven” (Matt 5:14a, 16). 

What should we be do among a “warped and crooked generation”? Paul 
answers: “… shine among them like stars in the sky as you hold firmly to the 
word of life.” We know that stars only shine when there is darkness. When the 

situation in our country is described as “dark”, our task and calling become 
clearer – now is the time to let our light shine!  

We don’t really want to hear it. It is easier to point fingers, to complain, sit 

backwards and wait for things to happen or for others to do the right thing. It 
might help us to feel better, or get others who complain just like us as 

supporters, but this is indeed not what God wants us to do.  

As there are so many things that cause death and despair in our communities, 
literally squeezing life from our people – being poured out like a drink offering 
– we are called to bear witness of the “word of life”. Let us be living witnesses 
of the new life that Christ made possible and that the Holy Spirit is restoring 

within us. Let us even chase away the deadness and stuck in our congregation 

by living and carrying out the word of life.  
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In conclusion 

Let us, for one moment, image how our country would look like when millions 

of Christian believers start living in obedience to the Word of God.; when 
churches as well as individuals’ personal lives and relationships reflect the 
transforming power of the Holy Spirit; when we are not only praying for 
change, but when ourselves are prepared to change and become role models. 
If we all live exemplary lives of the kingdom we long for and pray for!  

May God help us to be and to do just that!    

 

 
 

 


