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The Uniting Reformed 
Church in Southern Africa is 
a member of the ecumenical 
movement internationally, in 
terms of its church order arti-
cle one, which states that with 
the other denominations that 
confess Jesus as the Lord, we 
are set aside as a nation as the 
people of God who belong to 
God who must proclaim the 
saving deeds of God. We are 
further ordered by article five 
(Article 4.3; 5.3 & 5.5) of our 
Church Order: “The believers 
accept mutual responsibility 
for one another in their spir-
itual and physical needs. The 
congregation lives as a family 
of God where they mutually 
share joy and sorrow. There shall be mutual 
and communal caring for one another, both 
spiritually and physically. The congregation 
shall serve all the suffering and needy with 
whom its members come into contact.” As 
a reformed Church, we are obliged by the 
words of Apostle Paul in Corinthians 12:26-
27 that we are one body; once one part 
suffers, we all suffer from that part. It is on 
that note that we, as URCSA, commit our-
selves in this statement to journey with our 
brothers and sisters spiritually and physical-
ly in Kwazulu-Natal (KZN), North-West and 
Eastern Cape Provinces, where the recent 
floods have left people homeless.  

On behalf of URCSA, we would like to con-
vey our sincere condolences to the families 
of more than 400 people who have lost 
their lives following the disastrous floods 
that saw the destruction of infrastructure 
that so many people displaced and nega-
tively affected in KZN, North-West and East-
ern Cape. 

We, therefore, call upon our members to 
actively confess our Confession of Belhar 
by standing where God stands through 
words and deeds by: Prayer for the families 
affected by the floods in KZN, North-West 
and Eastern Cape Provinces that God of the 
poor, the father of Jesus of Nazareth, inter-
venes. 

Prayer for Disaster Management anRes-
cue Teams to search and recover those still 
missing. 

Congregations through their respective Re-
gional Synod dedicate Sundays to praying 
for God’s intervention. 

Regional Synods coordinate the contribu-
tions from individuals, ministries, congre-
gations and presbyteries through regular 
consultation with the General Synod office 
and KZN Regional synod office. Therefore, 
all financial contributions will be directed to 
the KZN URCSA Regional Synod office.  

Donate food and 
clothes (particularly 
blankets) and bring all 
the necessary support.  

The General Synod 
commit itself to con-
tribute financially to 
assist the people of 
God in KZN, North- 
West and Eastern Cape 
Provinces as the way 
of evangelism through 
action that Jesus is the 
Lord and God, in a spe-
cial way, stands on the 
side of the people in 
KZN, North-West and 
Eastern Cape Provinc-
es.  On the prophetic 

note, we call upon the government to ad-
dress the redress of the past in terms of the 
land redistribution to allow affected people 
to be allocated sites in more habitable spac-
es. We believe that this disaster is the result 
of injustices done in the past; therefore, 
we call for a permanent solution for these 
affected people who were thrown to stay 
in the waterlog space because of the ratio 
of 13 per cent allocation of land to black 
people of South Africa.  We call upon our 
members who are sitting in the positions 
of influence to confess that justice should 
roll like the streams of water in addressing 
the land and climate change issues by the 
government of South Africa to avoid such 
disasters in the future. We also commit our-
selves as URCSA to support the call of SACC 
on Collective ministry on this disaster in the 
country. We made this call in obedience 
to Jesus, the head of the Church. Jesus is 
Lord!!! 

  This statement is from URCSA Gen-
eral Executive members on behalf of URCSA 
General Synod. 

URCSA STATEMENT ON THE FLOODS DISASTER IN KWAZULU-NATAL, 
NORTH-WEST AND EASTERN CAPE. 

Image: Reuters. A man crosses a flooded bridge in Kwa-Zulu Natal.
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Just over a month after the worst floods in liv-

ing memory killed more than 400, heavy rains 

lashed South Africa, forcing hundreds of people 

to flee their homes on the east coast recently. 

No mortalities were immediately recorded but 

there was severe damage to some buildings, 

mainly in Durban, the capital of KwaZulu-Natal 

(KZN) province. As the church of Christ let us 

continue to stand were God stands and offer our 

support and prayers to our brothers and sisters.

Beloved be reminded that the COVID-19 virus 

is still around and with the 5th wave upon let 

us not forget to continue wearing face-masks 

in indoor spaces; wash our hands and sanitise 

to keep us safe during this wave. The year 2022 

will be the General Synod sitting from 3-9 Oc-

tober 2022, which will be hosted by the Cape 

Regional Synod, congregations are reminded 

to pray for the sitting as future decisions of the 

church will be taken. The activities of the URC-

SA NEWS Editorial Team will centre around 

the coming Synod sitting in the next coming 

months. Finally, the editorial desk would like to 

thank the entire URCSA church members for the 

continuous support with submission of articles 

and reading the URCSA NEWS every quarter.

In all that is happening around us let us remem-

ber the words the book of Isaiah 10:41 “So do 

not fear, for I am with you; do not be dismayed, 

for I am your God. I will strengthen you and help 

you.  I will uphold you with my righteous right 

hand.” Remain blessed. 

Co-editors

Mrs. K Fokase

Rev K Mokoena

EDITORIAL

Disclaimer: The views and opinions
expressed in this publication do not
necessarily reflect the official policy or 
views of the Uniting Reformed Church 
in Southern Africa or its leadership.
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NOTICE

GENERAL SYNOD MEETING 
3-9 OCTOBER 2022

CAPE REGIONAL SYNOD

ORDINATIONS

On the 9th April 
2022 Proponent 
MS Matsipe was 
ordained and wel-
comed with Mrs A 
Matsipe at URC-
SA Thabong West 
congregation

On the 23rd April 
2022 Proponent 
F Pole was or-
dained and wel-
comed with Mr 
Pole at URCSA 
Dobsonville con-
gregation

On the 28th May 
2022 Proponent KT 
Nkombezekwa was 
ordained and wel-
comed with Mrs D 
Nkombezekwa at 
URCSA Soshan-
guve South congre-
gation

On the 4th June 
2022 Proponent 
F Fokase was or-
dained and wel-
comed with Mrs K 
Fokase at URCSA 
Melodi ya Tshwane 
congregation

GS NOTICES
THE EIGHT GENERAL SYNOD SITTING OF 
THE URCSA 2022 NOTICE

THEME: Fragility of the Social order and 
Stability of the Christian faith today. Jesus 
the Lord

1. DATE AND PLACE OF THE SYNOD

1.1 The GSC 2021 has set the date for Gener-
al Synod 2022 for 3-9 October 2022.

1.2 In collaboration with the Cape Syn-
od leadership the Order Commission has 
booked the Protea Hotel in Stellenbosch. 

1.3 Arrival and registration should be Sunday 
2nd October 2022, if possible, to commence 
the Synod sitting on Monday 3rd October 
2022 and end Sunday 9th October 2022 fol-
lowing the Sunday holy communion service.

2. DUE DATES FOR REPORTS FROM REGIONS 
AND MINISTRIES

i. Each regional synod must provide  a list of 
the delegates from their regions before 1 
July 2022. Ensure that each Presbytery sends 
a credential letter to the regional scribe and 
thereafter a credential letter will be com-
piled on behalf of the region. Keep in mind 
the GS 2005 decision that gender and age 
need to be considered as representatives to 
General Synod

ii. According to the Church Order the Agenda 
must be sent to delegates one month in ad-
vance. Delegates need to receive the agenda 
by 03 September 2022.

iii. In order for the Scribe to prepare the 
Agenda and to have it printed and dis-
patched, all reports must reach him by 1 July 
2022. Ministries and Regional Synods need 
to plan timeously so that their reports can 
be on time.

iv. According to the Church Order, all propos-
als that are proposing a change in the Church 
Order and Regulations should reach the Scri-
ba Synodi three months before the General 
Synod. The due date for such proposals is 1 
June 2022 in order for the Permanent Sup-
port Ministry for Judicial Matters to provide 
it in time to the Scriba Synodi in order to be 
incorporated it in the Agenda.

3. DELEGATES and CREDENTIALS

Each Presbytery need to elect two delegates: 
One minister and one church council mem-
ber. Each of these delegates should also have 
a secundus. Please take into consideration 
that we need females and young represen-
tatives amongst our delegates as was decid-
ed by General Synod in 2005. The credential 
letter from the Regions needs to reach the 
Scribe at the latest on 1 July 2022 in order 
for the Permanent Order Commission to 
prepare their report for the General

4. DAY OF PRAYER: 

The Permanent Order Commission decided that 
25 September 2022 will be a Day of Prayer

for General Synod 2022.

For more information, please contact the 
Scribe of General Synod, Rev AA du Plessis

Please be greeted in the name of our Lord 
and Savior Jesus Christ, the foundation of the 
church.

We hereby would like to report as follows re-
garding the impact of the pandemic on our 
congregations within the Takwasa Presby-
tery.

We thank and praise God for His continued 
protection over His people and are grateful 
for the financial support received from the 
UEM which enabled our congregations to 
provide in the physical needs of our mem-
bers.

During the month of January 2020, the Em-
manuel congregation launched a love buck-
et project with the aim of collecting grocery 
items for distribution to needy families. This 
project deemed to be a great support to-
wards families who have been severely af-
fected by the pandemic because we could 
serve these families when the pandemic hit 
the Namibian nation in March 2020. In the 
meantime the project grew substantially and 
one can see that more and more congregants 
are taking part in this wonderful project.

Food parcel and sanitizing material distributions among congregational members 
within the Takwasa Presbytery during Covid-19 pandemic.

The Takwasa Presbytery was also privileged 
to receive funding from the United Evan-
gelical Mission (UEM) towards the Covid-19 
pandemic and these funds were used to buy 
sanitizing material as well as grocery parcels 
and were equally distributed among 17 con-
gregations and wards respectively. 

In the midst of our difficult circumstances we 
continue to hold on to the verses in 2 Corin-
thians 4:8-10: 

“8 We are hard pressed on every side, but not 
crushed; perplexed, but not in despair; 9 per-
secuted, but not abandoned; struck down, 
but not destroyed. 10 We always carry 
around in our body the death of Jesus, so 
that the life of Jesus may also be revealed 
in our body.”

God bless His Church.

Report written by Rev FA Freeman

Scribe: Namibia Synod

NEWS FROM THE TAKWASA PRESBYTERY CONCERNING 
THE IMPACT OF COVID-19 ON CONGREGATIONS
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The church of Christ has been part of 
earthly reality since her birth, so the 
church exists within the socio-polit-
ical and economic context of every 
age and generation. It is within this 
earthly reality that the church is 
called to live out her prophetic and 
priestly responsibilities. It has nev-
er been easy, but it has always been 
accompanied by many challenges. 
Unfortunately, the church has not 
always succeeded in living out her 
God-given calling.

Nevertheless, it remains the church’s 
calling and responsibility, and it al-
ways begins with the responsibility 
for worship and intercession.

This series, under the theme “The 
South Africa we pray for”, aims to 
lead congregations and believers 
to proclaim a message of hope un-
der the power and inspiration of 
the Holy Spirit. It will feel like it 
is “hope against hope” because so 
many things and events in our coun-
try leave us feeling discouraged. 
More often, we feel we want to give 
up hope and much rather sing to-
gether in the choir of despair. In a 
sense, the series is a protest vote 
against everything that is wrong, 
and that goes against the South Af-
rica we hoped for; for which many 
fought and many even paid the high-
est price. At the same time, the se-
ries is a reminder to the church that 
God is still on the throne, that Je-
sus Christ is still the Lord, and that 
the Holy Spirit is still powerfully at 
work, in and through us—yes, even 

without and despite us. It wants to 
remind us further of the power of 
prayer. Our Lord Jesus promised his 
followers: “Truly I tell you, whatev-
er you bind on earth will be bound in 
heaven, and whatever you loose on 
earth will be loosed in heaven. Again, 
truly I tell you that if two of you on 
earth agree about anything they ask 
for, it will be done for them by my 
Father in heaven. For where two or 
three gather in my name, there am I 
with them” (Matthew 18:18-20).

Breakdown 

1. “I know the plans I have for you,” 
says the Lord 

2. We pray for our rulers and lead-
ers 

3. We pray for peace and an end to 
violence 

4. We pray for justice 

5. We pray for reconciliation 

6. We pray for food security and 
economic justice and against pov-
erty, inequality and exploitation of 
people 

7. We pray for healthy relationships 
and families 

8. We pray for our children and 
youth 

9. We call and pray for God’s heal-
ing and betterment of our country 

10. We pray for unity and that the 
church will be a role model in every 
way

The Pentecost series of sermons for 2022 
was written by Dr Llewellyn MacMaster. He 
is currently the minister of URCSA SA Ges-
tig in Belhar. He is also the moderator of the 
URCSA Synod of the Cape. The series was 
written with church councillors and 
persons without theological training 
who will lead the services in many 
congregations. Of course, the minis-
ters may add their own input as and 
if necessary. The themes also do not 
necessarily follow each other and can 
be used according to circumstances 
and preference.

Download the series on the fol-
lowing link: http://urcsa.net/
blog/2022/05/18/Pentecost-2022/ 

Pentecost 2022: The South Africa we pray for
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 1. Background and Developments 

The Russian Federation invaded Ukraine on 
the 24 February 2022, thereby escalating the 
conflict that began already in 2014. At that 
time, Russia annexed the Crimea peninsula 
in the south and backed separatist rebels in 
the industrial heartland of the Donbas in the 
east. 

At the end of 2021 Russia build up a large 
military force of 190,000 troops in the north 
while the Russian president Putin, in televised 
addresses, questioned the right to statehood 
of the Ukrainian people. He also claimed that 
the Ukrainians were ruled by Neo-Nazis that 
are bent on persecuting the Russian minority 
in the east of Ukraine. The Russian president 
further claimed that NATO (North Atlantic 
Treaty Organization), constituted a threat to 
Russia’s security and demanded that Ukraine 
will never join the Alliance. 

The Russian president assumed that he will 
encounter little resistance due to internal 
divisions in Ukraine and the overwhelming 
military might of the Russians. The reality is 
that the president of the Ukraine Zelensky, 
mobilised a united people that stopped the 
invasion both at the capital and at Kharkiv 
despite the onslaught of missile attacks and 
tanks. In the southern city of Mariupol, a 
well-fortified battalion held out against a se-
vere onslaught that destroyed 85 percent of 
the city and trapped civilians and soldiers in 
underground tunnels. By the 7th of May the 
remaining civilians were evacuated. 

2. Impact 

The immediate impact of the war was the 
mobilization of the able Ukrainian men to 
resist the invasion and the flood of refugees 
from the north and east towards central Eu-
rope. By the end of April 2022 more than 5.8 
million Ukrainians have left the country, set-
tling mostly in Poland, Moldova, Romania , 
Hungary and Slovakia. Internally, more than 
six million Ukrainians have been displaced. 
The greater price paid by Ukraine and Russia, 
was the deaths of thousands of soldiers and 
for Ukraine, many civilians. On the Russian 
side, it is reported that more than four mil-
lion Russians have also left the country. 

Since Ukraine is a major exporter of wheat 
and other grains, the war is impacting on 
more than 30 low-income countries that de-
pend on both Ukraine and Russia for their 
supplies. Those affected include North Africa 
and Central Asia. 

3. Responses of International role-players 

The invasion was condemned internationally 
as an act of aggression. The UN demanded 
on 2 March 2022 a full withdrawal of Russian 
forces while the International Court of Jus-
tice ordered Russia to suspend operations. 
The Council of Europe expelled Russia from 
their ranks. 

The South African government together with 
China, India and many other African coun-
tries abstained from condemning the inva-
sion. The SA government argued that it does 
not want to become embroiled in the poli-
tics of confrontation and aggression. It reaf-

firmed its support for the UN Charter that 
oppose violations of sovereignty and territo-
rial integrity of member states but it still re-
fused to condemn the violation and integrity 
of the Ukraine. 

4. Response of the Churches 

The Anglican Archbishop of Cape Town, Thabo 
Makgoba, urged the SA government to con-
demn the invasion unequivocally. He took up 
the position of the UN Secretary General, that 
all members of the UN ‘shall refrain… from 
the threat or use of force against the territo-
rial integrity or political independence of any 
state…” 

The Evangelical Lutheran Church in Russia and 
Ukraine, called for an end to the war, for sup-
port for the people of Ukraine and for a just 
peace where the victims are heard and the 
perpetrators identified. 

The WCC organised an ecumenical roundta-
ble where the participants expressed their 
rejection of war and military force to resolve 
disputes. They denounced the military aggres-
sion of the Russian Federation leadership as 
outrageously immoral and affirmed the right 
of the Ukrainians to defend themselves. The 
participants also expressed their grief for all 
the lives lost on both sides and praised the 
care and support of Ukrainian refugees by 
other countries. 

5. The Response of URCSA 

5.1 The Uniting Reformed Church in 
Southern Africa takes its point of de-
parture from the Gospel mandate to 
be peacemakers. The Gospel does not 
encourage war as a solution to conflict 
but require us to seek just solutions 
that recognizes the rights and respon-
sibilities of everyone. This applies not 
only to the situation in Ukraine but 
everywhere where war is destroying 
lives and livelihoods including Pales-
tine, Myanmar, the DRC and Yemen. 

5.2 The church is one of God’s vehicles 
to shine the light of the Gospel on all 
areas of life. As such we cannot be si-
lent in the face of aggression and the 
destruction of human life. The Russian 
invasion must be named for what it is 
– an immoral attempt to grab territory 
and violate the rights of the Ukrainians 
in service of a power-elite in Russia. 

5.3 The invasion has dislocated millions of 
people and led to the death of many. 
The claimed objectives of the Russian 
leadership have been exposed as false 
for it started as an alleged attempt at 
denazification and ended in territorial 
domination. 

5.4 URCSA recognizes the right of the peo-
ple of Ukraine and its president to de-
fend their integrity with all their might 
and commends those countries that 
have received the thousands of refu-
gees. 

5.5 We add our voices to the many who 
calls for negotiated solutions to dis-
putes of security and other socio-cul-
tural needs. 

5.6 URCSA further expresses the hope that 
the victims in this war will be recog-
nized and that their rights will triumph 
ultimately. 

5.7 We therefore pray that God will trans-
form this attempt at domination of 
a nation long subjugated by its more 
powerful neighbour, into an opportu-
nity for the Ukraine to emerge as a tru-
ly democratic and free member of the 
commonwealth of nations. 

5.8 We call on all congregations in URCSA 
to dedicate a time for prayer and com-
mitment to justice on behalf of the na-
tion of Ukraine. 

 

This statement is from URCSA General Synod 
Executive members on behalf of URCSA Gen-
eral Synod. 

 

Rev Prof Dr Leepo Modise  

Rev MG Betha 

Rev AA Du Plessis 

Rev E Vinqi 

Rev L Fokase 

Rev SJ Majola 

Rev.  Dr. ME Monhla 

Mrs. DE Brown 

Pastoral Letter to URCSA Congregations on the War in Ukraine
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when conditions are right for the accom-
plishment of a crucial action, the oppor-
tune and decisive moment for action).   
The Kairos moment includes the need to 
repudiate heresy not only in the church 
life but also in society. It is an opportune 
moment to cooperate with the Spirit of 
God to act without hesitation. This speaks 
more to specific, God-ordained times 
throughout history, sometimes called the 

“right time” or “appointed season” (Titus 
1:3), a time for action against the princi-
palities of darkness and death.

3. Third, confession begins with acknowl-
edgement of guilt and complicity (Mei-
ring 2019) with a call to the church not 
to be caught up in grandstanding or be-
ing judgmental in character but involved 
in creating bold humility, interceding, 
exhorting, and interrogating its actions 
while inviting those who are outside (Bel-
har Accompanying Letter 1986) to receive 
the gift of unity, reconciliation and justice.

Seven interrelated areas in the study of 
Belhar Confession for today’s wounded 
world include the following:

1) Racism in all its forms and manifesta-

tions in society;

2) The unquenchable and unconstrained 
global thirst of consumerism;

3) Inequalities and corruption.

4) Fake news in politics, economics, reli-
gion and media designed to colonise the 
very minds of the underside of history;

5) Femicide: The killing of women or girl 
by men

6) Climate change and environmental 
degradation

7) Belhar and oecumenism.

The Belhar Confession in the service of 
truth, unity and justice (7 propositions).

In conclusion chair, I want to pick up sev-
en propositions to summarise what the 
Belhar Confession can and cannot do to 
the community of faith: in a wounded 
world.

1) The Belhar Confession stirs believers to 
action, humbles them to see themselves 
as those gathered, protected and cared by 
Triune God, and inspires them to witness 
about Christ the crucified in the wounded 
world anapologically.

2) The Belhar Confession performs a crit-
ical function by continuously challenging 
the church to “hear what the spirit is tell-
ing the churches” (Revelation 3:22) while 
calling her to ‘read the signs of time’. It 
accompanies a prophetic voice, constantly 
modeling its witness to that of pre-exilic 
Old Testament prophets such as Amos, 
Isaiah, Jeremiah, Micah and Hosea who 
called Israel to repentance and to pursue 
social justice or they would perish (cf. De 
Gruchy 2016). Belhar Confession checks, 
as it were, whether the church has authen-
tic or false teeth and pronounces what she 
does or fails to do.

3) It denounces the structural and social 
establishments that deny the poor fullness 
of life, and denounces the church’s com-
promising on the sin of indifference to the 
social and structural sins in the world.

4) The Belhar Confession acts like a gadfly 
in the house of church, creating uneasi-
ness and tension as it resists complacency 
(Bosch 1991) and opposing any inclina-
tion towards self-preservation. It stings 
like a bee, causing annoyance to the privi-
leged and rich while creating hope for the 
poor, downtrodden and marginalised.  It 
cuts like a two-edged sword, leaving inju-
ries in the very house it was born.

5) The Belhar Confession, in contrast with 
false ideologies or truncated theologies 
serving the interests of the elites, sides with 
orphans, the destitute, the oppressed, the 
persecuted, those condemned for being 
prophetic, and those killed for being the 
opposite of the greedy and corrupt of this 

READING BELHAR CONFESSION IN A WOUNDED WORLD.
world. It condemns all those court proph-
ets or priests who support the kings and 
who are shameless in their proclamation 
of “fake gospel” and giving legitimation 
to unjust policies and idolatrous practic-
es (Brueggemann 2017). Belhar Confes-
sion engages in innovative collaborations 
to share and learn from transformational 
services of ecumenical partners.

6) The Belhar Confession speaks with 
clarity and boldness against political, eco-
nomic, cultural and social practices that 
contradict the purpose of God (Bruegge-
mann 2017). It is re-imagining an alterna-
tive world of well-being, justice and peace, 
prosperity for all, and security (Boesak, 
A. Weusmann, J. & Amjad-Ali, C.  2009). 
In the Belhar Confession, we see the pos-
sibility of replacing human suffering and 
hurt in this world if the powerful would 
change their hearts and embrace the grace 
of the liberating God’s presence among 
the poor (Boesak 2009). Its main aim is the 
search for social justice and the liberation 
of the oppressed and the downtrodden. 
And it is always drawing public attention, 
not to the church’s interest, but to God’s 
liberating presence (Moltmann 2000).

7) The Belhar Confession constitutes pro-
phetic witness, that is, God authorising 
voices to speak on his behalf to the world 
as Good News to those who are in distress 
and carrying indelible scars of exploita-
tion, injustice and misery, and pronounc-
es on those who are following their own 
selfish and corrupt ways to turn around 
and face the truth (Nyiawung 2010). In 
response to social and structural sins, 
the prophetic church is an agent of social 
transformation and re-alignment. In this 
regard the Belhar Confession calls for uni-
ty, reconciliation and justice as Amos 5:24, 
“But let justice roll down as waters, and 
righteousness as a mighty stream”.

Finally, Chair, I wish each one of you 
well and ask you to join me in cherish-
ing the spirit of the Belhar Confession, 
to feel great and privileged to participate 
in the call of this vibrant reformed con-
fession “midwiferied” in the Southern 
hemisphere, in the dusty streets of black 
townships as I have already said. May the 
spirit of the Belhar Confession connect 
those of us gathered in this hall this eve-
ning with our vast community of alumni 
and friends across the URCSA, member 
churches in Southern Africa, ecumenical 
partners from Africa, North America, Lat-
in America, Europe, Eastern Europe, Asia 
in fact in the whole world.

To UWC and URCSA I say you have be-
stowed on me the greatest honour that 
a University and Church could possibly 
bestow on a person: The opportunity to 
serve as the servant of the Belhar Confes-
sion legacy. I cherish this trust and I will 
honour it.

 By PROF. S. T. KGATLA 

The 2022 Belhar Lecture was presented 

by Prof S T Kgatla at UWC on 21 April 
2021. The title of the lecture was “Reading 
Belhar Confession in a wounded world”. 
Prof Kgatla emphasized how the Belhar 
Confession legacy can give hope to the 
people living on the 
margins and are exclud-
ed because of inequal-
ities, corruption and 
global capitalist con-
sumerism. Prof Kgatla’s  
contention was that the 
harsh realities in which 
poor people find them-
selves breed frustration, 
apathy, weak ego struc-
ture, lowered aspira-
tion and anger or even 
the call for violence, 
such as “the Landless 
people”, “Service Delivery Groups” and 
“#FeesMustFall. The violence engulfing 
South Africa can be linked directly with 
socio-economic inequalities and resultant 
chronic corruption. 

The church is in a wounded world

These are some of arguments Prof Kgatla 
advanced: 

“We are living in a scandalous and 
wounded world (Nolte & Dreyer 2010) 
affected by ideologies such as racism, 
fascism, consumerism and greed char-
acterised by inequalities and corruption 
(Dreyer 2013). The church that is unable 
to be the property of God and stand where 
God stands is wounded and incapacitat-
ed to be the salt of the earth and the light 
of the world. To confess Jesus Christ with 
our mouth and fail to see the plight of the 
poor in our midst is reflective of the same 
‘colonial arrogance” of superiority and al-
truistic moral duty of development of the 
‘other’ (Richard 2018). We therefore need 
a confessing church.

The Need for the confessing church

A confessing church is that movement that 
resist to be coopted into any world ideol-
ogies that compromise the call of Jesus to 
be Lord and Liberator of the oppressed. 
The mission of the confessing church is 
to reestablish church freedom and un-
compromised faithfulness to God’s Word, 
wherever they are under threat. The con-
fessing church struggle involves three in-
terwoven dimensions: first, the struggle 
between the confessing church and the 
false teachings; second, the struggle be-
tween the confessing church and the sec-
ular authorities over spheres of influence; 
and third, the conflict within the confess-
ing church itself.

The early church was such a confessing 
church. In this church confession was a 
matter of life and death, saying, “This is 
what we believe and even if we have to 
die, we cannot compromise on it”. To 
them, to confess meant what they lived by, 
what they regarded as their reason for liv-
ing and setting their hearts on what they 
believed and living by the consequences. 
When they confessed that Jesus is Lord, 

they were explicitly and 
boldly asserting that 
Caesar or Roman em-
peror was not the Lord. 
To confess that Jesus is 
Lord was not only to 
say something about 
Jesus but also about the 
emperor; it was decla-
ration that Caesar Au-
gustus was not Lord. 
They were prepared to 
be charged with trea-
son for their confession. 
That church could not 

compromise with fascism, racism, false-
hood, inequalities, corruption, escapism 
of structural sins, or the plundering of 
God’s creation. The closing stanza of the 
Belhar Confession captures this vividly 
“even though the authorities and human 
laws might forbid them and punishment 
and suffering be the consequence” we 
will follow Jesus. The Belhar Confession 
is loud and clear in what the true church 
intends to live by and even die for.

What is a confession

Ernst Wolf (https://second.wiki/wiki/
ernst_wolf_theologe) describes a confes-
sion as a text in which the biblical witness 
is summarised and focused upon a par-
ticular challenge in the life of the church. 
Confessing is a basic way of defining the 
daily task in the life of all Christians. It has 
to do with how our faith bears on the mul-
titude of issues – social, personal, econom-
ic, political, cultural – that affect our daily 
lives and our relationship with God and 
his mission to the poor, oppressed and 
underclass. The confessing church will be 
able to read and understand the anguish 
of the poor while clearly seeing the agen-
da of the rich who protect their interests 
by controlling for example how knowl-
edge, economy, politics for their interest, 
should be protected.

In the Belhar Confession we identify 
three hallmarks of the true church con-
fession:

First, confession is a response to an emer-
gency which threatens the very essence 
of being the church. The confession calls 
upon the church to transcend limitations 
that prevent it from being church. Apart-
heid, for example, affirmed that South 
Africans were all made equal and shared 
the same destiny and yet indigenous peo-

ple of the country were not as “equal” 
as their white counterparts. This was the 
deception of language they used and the 
knowledge they wanted to inculcate in the 
minds of black majority for their docility.

To respond to this fundamental challenge, 
the confessing church had to come with 
a big “NO” to something that was fun-
damentally wrong and evil with a big 

“YES” to the affirmation of the fullness 
of life that the Creator wants all people 
to share equally. The “YES”, of the con-
fession called for “solidarity” and “advo-
cacy” as in Proverbs 31:8-9: “Speak up for 
those who cannot speak for themselves, for the 
rights of all who are destitute. Speak up and 
judge fairly; defend the rights of the poor and 
needy.”   Stand with all those facing injus-
tice those who are excluded and bides fare-
well to the pseudo-consciousness that try 
to re-write the gospel to suit their greedy 
interests (Clarke 1998 & Bosch 1983).

2.  Second, confession calls the church to 
a decision based on the entire Scripture 
and to take the struggle to a rightful lev-
el (Bonhoeffer 2004).  In a confession, the 
church is urgently called upon to look at 
what constitutes the Kairos moment (a time 
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21 April 2022

Allan Aubrey Boesak,

Professor, Black Liberation Theology 
and Ethics,

University of Pretoria.

My sincerest congratulations to Prof 
Kgatla on this appointment and on 

this paper and I want to thank him for ask-
ing me to respond.

I want to offer my thanks to UWC that has 
provided a home for this Chair, so import-
ant to our church and the wider ecumeni-
cal community.

I also congratulate Prof Kgatla on the ex-
cellent guidance he seeks to give to the 
direction of this Chair. I wish him well in all 
his endeavours and pledge my support as 
much as I can to make these efforts suc-
cessful.

I

I appreciate the wide, global scope of his 
vision, situating Belhar into the struggles 
of the global church, and the global com-
munity. In the last decade or so, I have 
been drawn more and more and more into 
the work of the World Council of Church-
es, and especially the World Communion 
of Reformed Churches, and much to my 
delight and gratitude, I have seen how the 
Belhar Confession has been embraced by 
those communities, how much it is inform-
ing, inspiring, and guiding their witness for 
justice in the world. In that sense, URCSA 
has long since lost “ownership” of Belhar. 
Birthed in South Africa, in the bosom of 
one church, it is now truly an ecumeni-
cal, global child.  To me that is a source of 
great joy.

       I am in total agreement with so much 
you are saying, beginning with the need 
for a Confessing Church. The need for a 
Confessing Church was central to our dis-
cussions as early as 1977. Since then we 
understood a greater need: to know the 
difference between a “Confessing Church” 
and a “church with a confession.” We in-
sisted that a Confessing Church is a church 

that should, in prophetic faithfulness, pro-
phetic truthfulness, and prophetic mindful-
ness, join the struggles for justice, dignity 
and full humanity. By the time Belhar was 
written and adopted, we had already be-
gun the struggle against the ideologised 
perversion of then Reformed tradition the 
white Dutch Reformed Church had made 
of it. By the time Belhar became a reality, 
we were already in the streets of protest 
and confrontation having joined the re-
sistance against the colonialist/apartheid 
regime.  In that sense, the Belhar Confes-
sion was alive in our hearts and struggles 
before it was born into the world. 

       Such a confession would take account 
of the peculiar situation of South Africa, 
with its history of invasions by Christians, 
projects of imperialism and colonialism 
driven by Christians, plundering, dispos-
sessing, exterminating our people, all exe-
cuted in the name of God, then followed by 
apartheid. Simultaneously, the Confession 
would hold us accountable. Apartheid was 
a system of racial oppression expressly 
grounded in Christianity, based on the Bi-
ble, giving rise to, upheld, and justified by, 
a theological and biblical construct called 
“the theology of apartheid.” Unique in all 
these ways, apartheid posed challenges 
to the Church of Jesus Christ in South Af-
rica just as unique. 

       How, was the question that most cru-
cially challenged our faith, shall we con-
fess Jesus Christ as Lord in this situation? 
How shall we confront the forces of an un-
nameable evil perpetrated in the name of 
Christ? How 
shall we 
witness in 
the name 
of the Gos-
pel when 
the Gospel 
itself was 
both the in-
s t r u m e n t 
and justifi-
cation of the 
oppression, 
exploitation, 
and misery 
of our peo-

ple at the hands of people who also claim 
to call Jesus Christ “Lord”? How shall the 
church respond to the cries of the poor 
and the oppressed, when we know that 
John Calvin was right – that the cries of 
the oppressed for justice, freedom and 
dignity, are cries from the very heart of 
God? It is, then, Calvin taught us, as if 
God hears Godself, when the oppressed 
cry out: How long? 

       Seeing the struggles of our people 
against the injustices of a system rightly 
labelled a “crime against humanity,” how 
shall the church join that struggle for jus-
tice that full humanity requires? And in the 
midst of it all, how shall the church give 
account of the hope that is within us, so 
as to give voice to the voiceless, power 
to the powerless, and hope to the hope-
less? How shall we find refuge in God 
when Godself has become the refuge of 
the thief, the plunderer, the genocider? 
How shall we sing, “Yahweh is our rock,” 
when the rock is not the rock of salvation 
that mercifully redeems, but the rock that 
mercilessly crushes? 

       At the heart of the Confession is what 
we confess about God. “We believe,” the 
Confession says, “that God has revealed 
Godself as the One who wishes to bring 
about justice and true peace on earth. 
That in a world full of injustice and enmity 
God is in a special way the God of the des-
titute, the poor and the wronged, and that 
God calls the church to follow God in this. 
That God brings justice to the oppressed 
and gives bread to the hungry; that God 
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frees the prisoners and restores sight to 
the blind; that God is the Saviour of the 
downtrodden, the Protector of the strang-
ers, the Help of orphans and widows; the 
One who blocks the path of the ungodly … 

that the church must therefore stand by 
people in any form of suffering and need 
… that the church must witness against 
and strive against any form of injustice, so 
that justice may roll down like waters, and 
righteousness like an ever-flowing stream;

that the church, as the possession of God, 
should stand where God stands, namely 
against injustice and with the wronged …”

It was with these unshakeable convic-
tions in Belhar that we discerned what you 
rightly identify as the three conflicts that 
marked the life and witness of the church: 
the conflict between the church and the 
idolatries; the conflict between the church 
and earthly principalities, and the conflict 
within the church itself.  By that last I do 
not mean the conflict with the white Dutch 
Reformed Church, I mean the conflict 
within URCSA itself, in her struggles to re-
spond to the consequences of the confes-
sion for ourselves, our theology, and our 
public witness.     

       Succinctly put, Belhar confesses God’s 
radical, indivisible justice, God’s radical, in-
divisible equality, God’s radical, indivisible 
inclusivity, and God’s radical, indivisible 
solidarity. So while Belhar came into being 
in apartheid South Africa, the confession 
itself rises above, and reaches far beyond 
racism and apartheid, beyond the crises 
caused by those realities, in the midst of, 
and into the present crises the world, and 
the church, are faced with, and trying to 
grapple with. And that is why I would have 
to add one more area of site of struggle 
to the areas you have mentioned, where 
you see the relevance of Belhar, and that 
is the area where URCSA has most failed 
Belhar, our siblings, and our efforts toward 
democratic life. When you say it is “betray-
al not to see the injustices” this is our great 
betrayal. And I hope that this programme 
will give this righteous cause the respect-
ful room it deserves.  

II

When, from 1976 on, the students crowd-

ed our chapel services on the campus of 
the University of the Western Cape where 
I was student pastor, they came to renew 
their faith, that faith without which, Biko 
said, no nation van win a struggle. They 
came to strengthen their resolve, to find 
the courage to face the dogs, the guns 
and the tear gas; to find the strength for 
the frightening loneliness of prison, for 
the horrors of torture, for the possibility of 
death. They also came to find some rea-
son not to give up hope, to discover anew 
why a life of self-sacrificial love is good life. 
Belhar was not yet words on paper, but it 
already was a living, breathing testimony 
of good life to the forces of apartheid, to 
the church, and to the world.  

Now, 40 years later, in a post-1994 South 
African society, Belhar continues to define 
still today who and what we are, our un-
derstanding of the demands of the Scrip-
tures, our response to the realities of the 
world we live in, our obedience to Christ 
in terms of the great global challenges 
facing the church today. All this to deter-
mine the presence of God, and our place, 
in the revolutions for justice, freedom, and 
dignity going on the world today, to keep 
straight the path that leads to good life.

Belhar comes from oppressed communi-
ties who themselves were bereft of their 
voice, yet chosen by God to speak truth 
to power. With “no name in the street,” as 
the Book of Job so poignantly calls the 
wretched of the earth, yet they dared to 
name God in the sanctuary as well as in 
the public square, in the inner prayer room 
as well as in the streets of protest and 
confrontation for the sake of justice and 
freedom. They, the powerless, discovered 
a power within; they spoke with authority 
because they lived with authenticity, em-
bodying the meaning of good life amidst 
devastation. 

Not commissioned by the powerful for 
the legitimization of earthly power, Belhar 
places earthly power under the critique of 
heaven and earth: of the outraged God and 
the suffering people. In its words pulsates 
a life lived not under the protection of the 
throne but in the shadow of the cross. In 
its birth, its continued life, in its prophetic 
presence, and in its insistence upon God’s 

radical, indivisible justice, God’s radical, 
indivisible equality, and God’s radical indi-
visible inclusivity, as we have seen again 
and again these past forty years, Belhar is 
what the Apostle Paul in I Corinthians call 
a skandalon. (1:18-31) 

     But precisely as skandalon, as stum-
bling block, an offensive, disturbing, dis-
rupting presence in the church and in the 
world, Belhar defines us as a church. As 
a guiding light on the way to good life of 
justice, peace, dignity and full humanity, it 
was a living liturgy of revolutionary com-
mitment and embodied solidarity before 
it was a theological document. In those 
devastating years of the two States of 
Emergency during 1985-1989, Belhar was 
believed and enacted on the streets of re-
sistance; in sacrifice, blood, courage, and 
indestructible hope.

III

I contend that in the choice for justice 
and human flourishing in the 21st century, 
in the new struggles for ecological, so-
cio-economic and cultural justice, and es-
pecially as it pertains to the matters that 
go beyond race, confronting the church in 
the realities of ecojustice, gender justice 
and justice for sexually differently oriented 
persons, lies the true value and applica-
bility of Belhar. In the issues beyond the 
challenges of apartheid-racism it is crucial 
that the church testifies to a confession 
that has indeed “outlived” apartheid, and 
show that it can face the consequences of 
its prophetic faithfulness in the world and 
within itself. 

       There was a time in South Africa 
when the church joined the students and 
the youth, workers and the unemployed, 
people from every walk of life, across 
the artificial barriers of skin colour, race, 
class, culture, religion, and language, in 
the struggle for justice and freedom. We 
did not, as Dietrich Bonhoeffer admon-
ished us, live with our heads in the clouds. 
We saw the world of apartheid through 
the eyes of those who suffered, and we 
rose up in resistance. Our protest was 
stubborn. We stood up and gave witness 
to God’s love, justice, and compassion. 
We did it because of our faith. Guided by 
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the truth at the heart of Belhar that Jesus 
Christ, alone, is Lord, we gave witness of 
our hope anchored in our faith. There was 
a time! 

        We faced tear gas, and dogs, and 
guns. We were imprisoned, beaten, and 
tortured. We lived lives of self-sacrifice. 
We were purposeful. We felt the pain of 
our people, and we shared their dreams of 
freedom. Through their eyes, we saw vi-
sions of justice and equity. Having set our 
mind on the things above, we fought for 
the things that make for peace. We were 
not content with an unjust world; we knew 
we were not a people destined for oppres-
sion, tyranny, and destruction. There was 
a time! 

       But that was before the days of eupho-
ria and illusion. Before we told ourselves 
that a negotiated settlement signified the 
coming of the reign of God. Before we de-
cided that faithfulness to our people’s sac-
rifices was too much of a hindrance to the 
profitable deals made with the old white, 
apartheid, capitalist class. Before we were 
so mesmerised by the wizardry of Mam-
mon that we forgot the subversive memo-
ry of Jesus. Before we were trapped into 
the politics of manufactured contentment, 
allowing ourselves to believe that we were 
exceptional, a nation at peace with itself 
and the world, the “rainbow nation”, even 
though our reconciliation, while full of for-
giveness, was one without remorse or re-
pentance or restitution, without the resto-
ration of land or history, or the dignity of 
justice.  

        It is no wonder that we ended up where 
we are today, as a country, and as a peo-
ple. We are a people severely diminished 
by politics without principles, leadership 
without vision, policies without commit-
ment, and hence inflicted by failure after 
failure. We are drowning in corruption, 
lies, and cover-ups. We are plagued by 
deceit and confounded by subterfuge. Our 
disastrous choices in economic policies 
have deepened the generational impover-
ishment of our people while creating new 
millionaires every second week it seems, 
making us the most unequal society in the 
world today. “We have become,” writes Dr. 
Barney Pityana in a scathing indictment of 

our political elites, “an aggressively filthy, 
selfish, individualistic and greedy society 
that cares only for itself and its own.”

      No wonder we ended up here. With re-
vived racism, re-invited colonialism, re-em-
braced tribalisms of every sort, re-invent-
ed ethnic nationalisms on the rampage. 
Our people have lost trust in just about 
every democratic institution we have. The 
politics of the stomach has overtaken, and 
swallowed up whole, the politics of decen-
cy, integrity, honesty, courage and virtue 
we held up as our ideal during the strug-
gle. We are held hostage by thieves and 
plunderers of the resources of the nation, 
the hopes of our elders, and the dreams of 
our children. 

VI

So the question remains, as you rightly put 
in your paper: in a time such as this, can 
we reclaim Belhar? Can it help us to nav-
igate our way to that life abundant, prom-
ised by Jesus, still? 

My answer is “yes”. It is also my plea. The 
church, Belhar proclaims, is “the posses-
sion of God.” Jesus is Lord. What does 
that mean? It means that God, (the God 
of Jesus of Nazareth, not the false god 
that blesses slavery, apartheid, geno-
cide and oppression), is a God of Jus-
tice; and that God calls the church, (that 
is, those of us who call upon the name 
of Jesus and seek to follow him as his 
disciples),  to follow God in this… that the 
church must therefore stand by people in 
any form of suffering and need, (no ex-
cuses, exceptions, or compromises), 
which means that the church must wit-
ness against any form of injustice, so that 
justice may roll down  like waters and righ-
teousness like a mighty stream. That the 
church as the possession of God, (not the 
possession of the privileged and pow-
erful, the strong and the loud-mouthed, 
the arrogant and the self-satisfied, the 
cowardly and the indifferent, the prej-
udiced and the bigoted), should stand 
where God stands, namely against injus-
tice and with the wronged. If we truly be-
lieve this, and enact it, the angels in heav-
en will rejoice in our faithfulness and the 
world will be a different place.

       With Belhar as living testimony of our 
life and witness, as staff upon which we 
lean as we walk the paths of righteous-
ness, as the voice calling for justice, we do 
not need letters of recommendation from 
those in positions of status, privilege and 
power. We do not need their approval. It is 
as the Apostle Paul says about the Corin-
thians: Belhar itself, lived, loved, and en-
acted, becomes the letter, “inscribed upon 
your hearts, to be known and read by all 
humanity … written not in ink but with the 
Spirit of the living God, not on tablets of 
stone, but on tablets of the human heart.”  

     Our struggles for that abundant life have 
not been in vain, writes Arundathi Roy, 
that amazingly gifted sister from India. We 
have won many victories already, and we 
must find courage and hope in the fruits of 
our agency and our victories. Every step 
forward counts.

We … have, each in our own way, 
laid siege to Empire. We may not 
have stopped it in its tracks yet but 
we have stripped it down. We have 
made it drop its mask. We have 
forced it into the open. It now stands 
before us on the world’s stage in all 
its brutish, iniquitous nakedness … 
too ugly to behold its own reflection  

And then, echoing the faith and resilience 
of our ancestors, surrounding us like a 
cloud of witnesses, urging us on not to 
give up on what is good, and right, and 
righteous,  Roy writes, “Another world is 
not only possible, she is on her way. On a 
quiet day, I can hear her coming.”    
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Noxolo Wongakazi Fihla 
9A Goold street
West ank
Qonce
5601
076 165 4510 / 071 921 2667 / 
noxfihla@gmail.com

Don-Marco Algarth Jonaan 
69 Dela Fontein
Young Park
Gqeberha
6001
066 220 2075 / 084 405 7139

Aiden Pierre Windvogel 
70 Clare Street
Connaught Est
Elsies river
7490
060 6611 861 / apwindvogel@
gmail.com

Michaeline Alicha Frieslaar
1469 Fifth Ave
Saron
6812
078 451 7934 / frieslaarmi-
chaeline21@gmail.com

Ashley John van der Westhui-
zen
69 Mimosa Laan Newclaire
Malmesbury
7300
071 044 0212 / 078 146 9207 / 
ashvanderwest@gmail.com

Vincent Arthur van Breda
17 Manchester straat, 
Portland, Mitchell's Plain, 
7785,
076 723 7307 / vincentvanbre-
da2@gmail.com

Charismatic Maqashela
2649 Gelukwaarts 
Kroonstad 
9499
0787558201
charismaticmaqashela@gmail.
com

Sandile Mnisi
1808 Bolock H
Soshanguve
Phone number:
0749994660
Email address:
sandilemnisi764@gmail.com
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CAPE REGIONAL SYNOD
The Cape CWM Regional congress was held from 13-
15 May 2022 and the following were elected in the 
leadership:

President: Mrs. V Vinqi

Vice President: Mrs. L Roelfse

Secretary: Mrs. N Mhobo

Vice Secretary: Mrs. B Nel

Treasurer: Mrs. G Rosant

Regional CWM congresses
FREESTATE AND LESOTHO
The Free State and Lesotho CWM Regional congress 
was held from 25-27 March 2022 and the following 
were elected in the leadership:

President: Mrs. M Khambule

Vice President: Mrs. NA Mothopeletsi

Secretary: Mrs. TM Mahlatsi

Vice Secretary: Mrs. MSL Mototo

Treasurer: Mrs. MNA Dikotsi

The South CWM Regional congress was held from 
25-27 February 2022 and the following were elected 
in the leadership:

President: Mrs. M Hlaka

Vice President: Mrs. P Ntshumayelo

Secretary: Mrs. N Mabelane

Vice Secretary: Mrs. M Pitikoe

Treasurer: Mrs. A Malete

SOUTHERN  SYNOD PHORORO  SYNOD
The Phororo CWM Regional congress was held from 
13-15 May 2022 and the following were elected in 
the leadership:

President: Mrs. P Betha
Vice President: Mrs. A Ferris
Secretary: Mrs. A Isak
Vice Secretary: Mrs. N Mvula
Treasurer: Mrs. E Bezuidenhoudt

The Brigade held their National Conference at URCSA Sarepta in the Cape Regional Synod 
from the 29th April until 1st May 2022. About 130 delegates attended the conference.

CYM NORTHERN REGIONAL SYNOD WAS HELD ON THE 2ND OF MAY 2022

THEME:

PEACE
AND
LOVE

12 13



Greetings to our beloved Brethrens. All 
of us are troubled by the circumstances 

around us and, as the Psalmist reminds us, we 
too need perspective.  “Lord, teach us to num-
ber our days.”
(Psalm 90:12)
The role the Church is playing in dealing with 
the impact of Covid-19 is a wonderful testi-
mony to the love and compassion of God. This 
is what it means to be salt and light. Even so, 
there is an urgent need for church leaders to 
prepare Christians for the challenges and op-
portunities that are coming. This will require 
a change of tack and focus. It will also require 
some imagination and courage.
As the pandemic has shown, the Church is well 
placed in civil society to meet these challenges. 
However, as we approach the inevitable post-
pandemic cultural reset, if Ministries are once 
again going to play a key social role, there will 
need to be a combined, even compulsive, focus 
on the issues of employment. Given the press-
ing demands of the pandemic this is in part 
understandable. If the Church can rise to the 
challenge of encouraging social and business 
entrepreneurship for employment, it will play 
an important historic role. 
Through and beyond the pandemic this is the 
most practical and powerful way in which 
to help people and to shape the future. It is a 
prime opportunity to re-form our relational 
priorities, both to God and to each other, in 
such a way that the ‘new normal’ reflects bibli-
cal principles and virtues. This can be a possi-
ble dream. if we remain rooted in the Word of 
God and vocal for the gospel, we as the Minis-
try believe that God will grant us the compas-
sion, creativity and resilience we need to rad-
ically transform our society, for his glory and 

for our healing.

Lessons learned through the COVID-19 Pan-
demic
Another way for church and its ministries to 
progress, lessons learned and experiences 
gained during pandemic, need not to be for-
gotten rather be a continuous exercise.
Every church had to introduce online services 
or upgrade their existing communication strat-
egies. Develop “better approaches to a holistic 
communication process with the congregation 
using all kinds of media.” Administrators had 
to maintain the church’s sense of connect-
edness even while the staff couldn’t be in the 
same room.
The two new skills that church leaders expect 
to continue beyond the pandemic are online 
services and online giving. These options were 
non-existent to many churches prior to March 
2020. 

It seems online services are here to stay. They 
enable people who are beneficially hindered 
from gathering to at least benefit in some form 
from the regular gathering of God’s people. 
Moreover, online services enable people to 
“visit” churches without stepping onto their 
property. 

Online giving has become the new offering 
plate. Many churches were unprepared to re-
ceive online donations prior to the pandemic, 
and now it is their primary method of receiv-
ing donations. As a new normal, this will also 
assist by increasing the church revenue. 

BY CFM South REC Members

The Church beyond Covid-19 

The regional CWL candle light 
memorial service was held 
at URCSA Bolata on the 13 
March 2022. The event was in 
memory of the departed mem-
bers of the ministry 2020-2022.
The programme director was 
former regional chairperson 
Ms. Moroesi Tseuoa and Mr 
Motaung as the RCMCM chair-
person also joined the session.
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In memory of our 
fallen Reverends

 I have fought the good fight, I have finished 
the race, I have kept the faith. 8 Now 
there is in store for me the crown of 
righteousness, which the Lord, the 
righteous Judge, will award to me 
on that day—and not only to me, 
but also to all who have longed for 
his appearing. 2nd Timothy 4 verse 
7-8

1. Rev W Maphisa: URCSA Bethlehem. 
BETHLEHEM PRESBYTERY. Free State and 
Lesotho Regional Synod. 
 
2. Rev E Beyers: URCSA Richtersveld 
(Port Nolloth). Cape Regional Synod

By Mrs K Fokase 
The church has changed a lot about doing 
church since COVID-19 pandemic church 
shutdown. Churches who had never tak-
en livestreaming seriously were suddenly 
asking about video cameras and the best 
streaming platforms. Some churches who 
had never looked twice at social media 
started connecting regularly with their fol-
lowers so that no one would loose on the 
spiritual growth.

With the dreaded fifth wave of Covid-19 
upon South Africa this means that prior 
infections and vaccinations provide hybrid 
immunity. This does not mean we cannot 
be infected, it means we have higher pro-
tection from severe disease which causes 
hospitalisation and death.

The questions that we are asking ourselves 
is what will church look like now –will it be 
good for the church and its members or not.

Two important themes have been import-
ant as discussions as we continue to move 
on:

1. Church doesn’t just happen in a building. 
It happens anywhere and anytime.

2. Instead of spending so much money and 
effort getting the community to come to the 
church, maybe it’s time the church went to 
the community.

There are five pointers as churches are dis-
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cussing on the status quo:

1. Livestreaming has changed everything 
and will continue. 

2. Sunday services are about to undergo a 

shakeup. 

3. Churches are moving into the communi-
ties.  

4. Churches will never look at the govern-
ment the same way again.

5. We know that the best way to protect 
that right is to become “essential” to our 
communities.

 Far too many churches have devolved 
into social gatherings where like-minded 
people enjoy each other and make no effort 
beyond the doors. But to make a real impact 
we need to become a blazing fire that 
changes the world. It’s time we re-kindled 
the New Testament church passion—not 
just for evangelism and sharing the story 
of Jesus—but for ministering to every need 
in a person’s life. People don’t need to be 
church members for us to help—we just 
need to step out there and make it happen.

The future of the post-COVID church will not 
be the status quo, and that’s a good thing. 
Which is why it’s the perfect time to show 
the world what we can become.


